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AT TFFT AT § ATHT Fpqd AL ATSHTT AT ASWBA. FAFAT q IATH
I, HETEd FAN FI@ FI@ BE FLA AT AT FANTAA THa< FEGTAEA
AT qUEHE A BTG Al FIIX w& qifEuter e o ene.  Fateg
ST Wi SEaT=T N FEA T AETTAT FEAT AIAT 394 UHET S
Tgd AIYREl @R O FAEElfs g GG FAqefuil SEAT SEawE @r
qgatEt w89 @ A 3q; A fEfaafz sheaar auR a@l eri faer
fagT F2. FraaT ATIST AT AW AA THTT T AWML AR GG 34
S AT A @ ET T oMY, A O O onedAw wigd § wWE A
QAT AT STASIFE FIA o IS A/ 9T AMAN FAGRNT Fa<-
faodl T @imET WA 9IE1 9 Fafaq eIy ed.

ferameaar afa, 7 sorer Staw giwde ST qmTaa: s w1 \18
AFS QAT AT qfonH ET g F, @EEAT FiA@ ARG TR qET
FLAT ATET T ILATH AT § ATIONE SAFATIET THAFIR < F&A 9ol ATIRqTT
=T g Fetage fa FAT qTQUTT qEAAAl, T ATGST TATE T FAW qiT
&7 IO [EAR a1 ArE fage (@41 F@i agan dffgw ANS G-
@ oge, aeifg a3 dof axw feaft T@d oF TE). ameawet ot § w19
9 W1g @l 9w §9 3fdew [ .

qXg IT NFTHAT THAAE & Figl (AR FAIFAE A0 &S THal. 797
SATA] SaATeT TEEUT A d ATl ARAT A AT AT fqEmeas
AQIARST GIETT ITART F&A °d, qogid qRdias @md @qAr afeq 9 &
FEreaT AfaF T=vieT g7 ATRIR NI gl d ARHA AgE ATRH  SEATIT
. FERE §ARN G399 ACAM Fool q09 I gN, fqar-aaide
frepe fafesa glara, aeaacaiear fagiaisy, e a aqwa wisar feax ey

g FRT IFR S FEgT o § g Sfrwa marar sgdena]
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qiao@ qIEal 4 TIRHAEg dF G4 994 99 AElL Taed S 9g T
AT gA, Fizd, W, EEE AT A9 Sfafqfaed F£ aadie 9@ 499 @-
w7 oTieE, F9ifcE, amifas 1 TEEE AT 4 AT St Ad-
SRS Wifas SEq TEewET e TaE A9 FI J949 @A q=-
st T AT TEET T AWIA ¥4 AWEEArEr IRfa qrarEr oEr
FRGAT ATIAST FEIT FHT ATEN; FILOT T T9GT YFAlg THET F fer-
TF IGAl.  SEAET W SAEAEEE AGTS! ATl G598 S AATET A0S
FYOTAT FAR(=T Staarax fasg FoaET @aara 9 /e .
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FIAIG HiEA JTANS AT

ST WIE W gAE B JEETH W Gt aEEer T we
ATAATHT 6L AN, ATAT THT TEAHIT Al Afar=ar THr arena ferearas
FEATC ATAT=AT GFT FOF GTET ATy 941 WISTanr I F&r 918, Frar
BRI TEERAE farar #, “wee, aewed swo Rt arde s §
FEEY 9B, GHSAT RUETHT 9T @U@ S 37 q6e a3 a1 o 94
AfTeei=T T # 9% FAG AL ! AET AT FHT 492 2l F, JHSAT AT
g @ afte ZX ST Feifaq T=oT w9 v faura € wed A sdEr
ar sfree gT %% TFAr I a9 FEAEl AT TVSr ATl [RaT a8 FFrET
@ TIST AT ATOT q1 FEfg Thal FF9T AT 2T ToelfE ARY T ar
FEfg TFA ARI. AW A GG F, T501 AGAlg T 39 AL gL F€ T
e T A FEUCRAE AT 9¥ gEy 79 guar ! §%, §99 agAfz o7 34
IE@. X F § GG0TS AT 3a€] T991E 799 o1 a8 F0AT -
iq TG TS qT 37 qgfqe farda Fat anfor swad Jdifg g e
/TS W, B, T; AWAT T FIGNL AT AT § AT AHAS gL FLOTAT AT

HHeqfg oMY ; O W a9 Al w FOG ATE 7
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N (FEF) IS [@Er § AT oFE Aerfagiear A9 Amgia
It afor @Ex T wtwa faEReia smen. degt serfer e,
‘g, IS B g WY A aRd. ' o At dgawifandt sy,
wa-en afgshifa sgurfaom=ar aomfaedl @i seeaaEEfaeE @, gaar 96-
T dEfesr ATfor ATAT THFEX FARTUAIS BISYUT Ir@fGdiAT G 9 qST
e, SETAT FICAT Z92ed T FLATAT aTadid 419 JAEeaT F17 Iq<
W [T oAfor el d=HEE AS T . degt 33 AT FEer,
T a9 IS, 9ET § AT S J=T IS AT, A AT qT T AESE F4T
qUr AT YT FAEIT " FEAT F FI@ AT R FT? AT T A0 Y,
uFer afg (reason) WiEATHS TS AT FETSr F FET, WAt wfercarsar
AT § IMF FIA@T ALGE 7 T IS ATg F FI, &AT TG qH srfeqe
Fefify wead anfor ATEY. TR § T @l s, a8 g
SETEY SIS SAFT IAT ATOr ATg F ATGE AR § [AHA A FLOML ATEY.
TEHET T AR GAT FieT ST F 9T THEEL FMA AT A1 gorawAr Aide
dr. wmet wer fasrT (science) afor #, et AT @9 a9 oY i
3qO. WM, EMET TFAOT FFT T AW AEE AMSET A q F4.
32 FTAfaRa™, @aea, fFEada, g6 e PEE o= @ @Eedr aH-
qnT AT geEEaR qfaF A% FF A ag ;e ! q4, 9an, "W, #fe, e,
T AR, TARENS 34T Q7 I=ARA 250, el ARFT AT AT qad
MR SN S, A Afeqcafe 3 @O ATEL. W WS deder 3 SE
AqTE, FOT. SANHATIE A4 qaA WIS 2159, FoAME aeqdEl FAG@T qe-
TR AR AR d3 g SEHeE 49 dARd ANe. gEtaE e g9
AAATFIR X &S AN FIANZ Fae Foqaiar 44 qzia 410 Az
TE. A guera, fawag, dfefte wft qdwe faarem ade A
sfaa fim 9fe. dfsq enfor fagm ai=ar AricEmm@@T 9@fiaw s @iy
g, qfequ gaEr ftr gi5e, Fuw @ faEw deA /9 s
fasfaa @dw, FaufeaAE faemae ssifaq /e Jmard ar geaER SfaRe
e

ST AT [ AT SFOS AR AAT IUEAT GEedT Aled.  Afas -
Y TF TS AT AR ... AAFOMTAT FAAZINHG Taqavi @F  ATTeqT
ANTEEAT Gt ATfr Tl aiTaET e F09 ARd. SRS e
yME AT AR gaA wifa ! wmifa !! wmifg !

X FT FES, T g AN Figl QR U9 do 0 w19 amg ! fad
@RS Y § dfacd 7 aga "9oT I aX qES; TR0 AT qOT Fie)
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FA SN Togd. W THeH aS[@ ATl AT @AF o7 3eHd TR,
TGl W FET TADEAS L@ ATGN. TATAN A FTH FOA AST AT
THT AR, G0 FH WIS AT AT FOE 313, HI 99 Tha A1g H1, T
I FA FIOT AJT A3 ! F AF F ! RS §I IS FIOATH] TG WA
et F1a ? & smvear AHEN W SeAfe faer § F F0 @9 A ! Far-
foq o= ot e aifr foerm amafy e, fFar e woff  egafe
anfor fosaia affe sEfe fod o& 39 e, aifr F7 X sFEte, & &
X 9 § afgde #1? § awR, & FREEe, g SR, g q9eeER
s | F wowk fagaRg wwer o ! oo w5 e @ueared T 9
e gfguast oed So guew Aoe awew | afor fErd s ! < w7
TSR FT=AT AT GEoT & T T @A AT Fig) Afw gey Arfor
T fewq . ¥ Aoy a8 FE O FT AN GO D, @AOT IS G-
o & TEifE sEEEe A enfor wreamaify wEER dieer oA geEc
Aoy 7 Y

9 [T AMT FEIGAT WA GIST. FE FAE GLST al HI ATIST
FifTqoT. ¥4 ARSI @1 AR ATAT Figl g ARl TEHHLT ATAT-
FEA AT AT IEAT AGOT TR
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AT SIS I T qEqS, WA THAE A0 SERO Jr=AS), Te-
FIET AT AT AT F@q gril. ar Gfpial =arr arogAt  doedr e
AW qTATE AT HEAT, ATGT GeaT Fod TOTEEE A AHAT-FIe aa=T-rs
FOT. AT WE=AT TATEM, & AT=a7 Wiadiear THa=ar | J6e
qHEE F dF e AT a1, 9 9w @iedT ar s amE agfa
AT, qU AT qIEA AT AT SRADHT § GUOGET TH-BEA AR 319


user
Text Box
Sri Aurobindo : CWSA : Letters on Poetry and Art 


LUV geafassr @ 9%

Ttax ¥ f@r @ gw gEr wfswr sar aX w7

T AW MR AT TFT AL AW A9 gwer. qwWHfy fem &9
FTO[ AT FIETUT IUEHIGT AUF Fear=m fas &) gegq oo g
qr TAEITER QIS WMF  GAWT WgGT A qGFA Y2 A9 d¥ar Ar q@t
g fre Wear. gl dereT TAWTSY AfR waE @rer anfr g Fe
SHIGM T FTUITE EAd  Fl.

I AVETAT ATHFOMIET fTaR a1 @ar JrmmmE, dqd A
ERT AT WUF AT FEA STERAM.
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q&t gfeaor wraia ATSAS AlEET OF O TS FO9 g|l. arosad
AT EHST S ATl $HET ga fFaw 49 i qw@sd w9, 90 S}
@M HEH, WATST GATAT AQAET g9UaTT SO T q8 o™ uEq A9, 90
gear faotd gReaaT ATA SO G GATT SSATIAT A8, A=Al AT ey
TE AT ATl P HATHFMST Fhdl.
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qUE Sefaoedr @EarT-AiEaT Rt O aEE god fima. owe wEe

FOTST TST GATEA Wiomrs Ao o g, 97 amaest d) @mss 7 s

AT AT . T HFO SATE A gAIHAreAl G g e g

3BT, FaB ATIAT T NGIF FIGTAT Iga HFME  gATeAE  Sro=or
*

fiediol=ar s @M @i, dIeass S EgTel ARl G @ F7
39 T ! foearEee & v fad sawr swe feei &Y, wwer i wew
o1, ot wATTge fedear e faereer @9 A9 o @ =T BNy
AT FRUET AT AAFWEA q@H Sleot ad & F4T S GG AET =
AT AT
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S AT OF gfgg fage SwREE T UHEt 9 gF @rEr SeR
UFWITHTS, ATST AT G960 TS o Fd TOF g A; @WHe @
Junfife sl @l @Y. gEwT wgEr e ! @ agw fraw fasr arfsar-
F geoad U SN, 9 S[oTe @ e, —

—""qgAg WEaTeT @ Th /G ANAT 97 Qe R e 9
AT IATIeqT HO=ET ui wnr feer. s faaa femr adw Fer. og @
I IS FAT GO I9A TFGN. ATHE WEHIIST IS WIS 7 [EATEA aai
AT, AL UF T arE AT @srear d faar 7 wwdEr oF gEer foR
TEARTAT AT FOT. § TP TFS IIF g4 SN, 90 FEX AT TGS,
“FTS AT AST UF @A 929, A g T q uqeT gl TR qIR-
9T 99 ANt faadt a anfor guear arewia an frdw ST kot av-
T @ faar anfor A wrem § a9 FR@ g dsgl Qe TSl qreEr
AT ACAME T g qfger gar’—

AT AL SToTe FUTST : WS WA, B AT, ST FOGEF AT
Foor oEl wErR AuEify WsT fEEdear v @ 4R AR

g G @1 At gFAT A AW /W ATYE ATA gEAT KNI AT
ATHR YT SHOT FEoATH oF & AT
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ZIHT ST UF GIRT et Fearear Iafratgrarst frF e faaa-
WX T quaw fgeer. qu @rer w0 ere A8l @erwe a@ter i ar
SSiad Wewd gl dgMA @ WA ATHS geA al GFer fged gar. faam-
WA §9 g9 AT AeATHS AfUFT 4FA AST AT I TFR T 9L
giged F § IEEEET @1 TH JoTAT AT ASHT. 90 Jdfg @ATST  FiEl
faare %L wmal AT A i@ TIUTES. S Figl @rger 9ed 4%, al

AT AT TS ATHeAT JAHIAT T ATBoe A AL qHS

AT RS FATIT=AT SNPAT JH AGBS AT JST=AT qHTEX 92 ATy
A q @ AT §ERl eedn RaferEt 9eH. @i & aRerer
T AT QT AL qIEST. ST JHTAT AT ATAT AT JqSIHiq A3

AT g @S 3@ IO, (AT aeTeT 49 faege anm AmE.
o JTET qIeet gr. e duafy e Al @ W § d A |ws
A XA THA @l @ Aaw qr@fqoer awr.”
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g3 W\ ANV THFT THL TQUTS, A A AT faeaad arfgSt emfor
AT HTFgES AHA fauw . o @w dTasnr AvEET 9w
Fq qreat a9 |7
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g4 W@ Ay §F qWT AR FEAA A FFEIE HSAEAAT AR
FOOT AQ.  J §F FEAT TAET AR EA. 2T AT §F MEGE W A
IR

R R AIE g1 AT AT g,

e, salfay, A, WA, QfaaeE ' gt @ e
AT AT FAT JWAY. T e ABAT MEITAT 75, AL, FEAGET AL
afg gafAS sma@sar 9. q@El, aX et G99 IE TEEET Fan
W8 QT A TR qY AR @ ASHTAT FAYOAE  fAE FEw ge
I FOS faqd e, AgHIT TF AW §IT FEA A9 T q4Y AqA-
WX fewaraar= o¥F X AT J9@0 A qq9 FIOGr SHrEr

dra g=oT srgAfg frasal @l @0 SISl T99S Z a9d. HIT AgHT
g ASEAT T AT TET TN Fpo . I A F@S qUfgst. qu &

*

FTT=AT T A [T 9. AT IfSST=AT FRATST FiAT Uar qifir-
TS, ‘AT TEA S EEA A @ wren, “g, qredm W qaR
T e AT TINgAE 994 Al §rft aarsy e

FTOFIT TAMET FRAT TG (@ AT @IS, AT FAT DA
-GS AP TeEdl. @M@ T9IAE IIe FA wR fawer.

Figl afgata, @O TSN WigT T fFraam For smar ad qmiT
WSST (a3 qrigsr.

qax Fidt feaaidt fogarsh @ arer; afor goidt eTedT @der ga
o arfeeT.

A} AT ASM 9B Tiger degi A1 F@BiAl WIEsT g

uFRl ¥ A WS AT TR RS, ‘@3, TBEN 4T &6 seh
fagd, argi ?”

“arei | & asdedr aearE fREd #@ier ger wvme.

“qp | AR T@E W ¥ ¥ TEAT reAr @sTarar fa@ar”  gear

tr\i[g'ﬁ'ﬁ sll'aqta%.



3R : ot aRTEr

faaa TS ITIRST, TEENE [T a9, SThee AGdd TBe Jerer.”

FYorr oo, “Ag | SIEREl %o areT sesosl agqrd.’

AT Aawg @ feefadt asara. U F gaww Svear afewiws a9,
e @ § e

ffatear 32t @ |3t g@ GifgIeT g § Wwid A o ggA
wEOTET, “gR AW aE] AT 9 gRel gaeu fauwe faaar &, @3
Fqd AS @A WA ATGLL

YO & AN qES W SRS GETA gl 9 qANHIEg i ATEN
AT & AT TFF Togd.

HIMT THX TH@al, ATCATS AT FAAMH ARG AGAl. 9o ATt
A Y qET FGA F, ATATET AT G FA WG AQ; AT @S
AT F T

gaau™ Sf@ om sgErTgRe  fAda) aameHi W Ugdie ax
ThS TET GEd AT g
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fermen g3idie A Adte TN AGAIT SH=AT TEERN GHIE ST
e Rerdedt et g

TH AISTAT G@IqH Uh 9T < 9S@T. A& AT AW SWer. qur
T GAAT THaH aTd AT@T 9 ql AREr aral.

AT ATRFAACTT AT qeEErd AW dfeaist gar detfast; enfor
a7 gedAdT o BEEIAE i,

fag @rw o, “SgA amw TiEEr @ & fEEe g 4 <
FGATE, AW AT GG GEAAM AF AR FRO, FF AT TET sgEarEy
qWA AGT AT IgA FaE.”

T4 TR Fglauars 19 & a1, AT UGG TCGEAEST FisTedr
TR HEA B @O GNS. AT dbl AAWF, THIT IS FrEH.

“afar, afar’, faET SF WX IWF qEAET WX IO FIOTFT FYTSAT
T JE=AT AT 9 fakear. g ag @ge agfaar s oad.)’

98 FAT AT AEQIT FV, AAAIGT Segi TRIT AR HlEeAT Jegi AATHAT
AW gaads &t wrga faerer g

T FZUITST, “§ AT ST A1 WL | 9 oo g% wEK aetqeEr faeag
FOT Q. dogl Figl ATS U ALY qq@faF qTfEet.”

fagm @Fi=T Sarq et o @ wid A FiE IS, ‘AT wgTEl
TFIR WAH §FC FODS AN SaHed Toiaa A qras.”’

qur df S dEq giE et aEer qoifg wRge oS, g ad
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TR @t fagrien wiasmanlt @Rl S § WY 9% g, o
gafe Firer 2T, ArEEs qFE AR FIO, A S @ gEd ga aF § G
4. 9 IFBEl AT AR FHAT d WGl FAGEAT §F AT,

Y, A famamam wrfor Wegar FESEE § S oS AR, 9 §9-
AT SOF F G197 TR 2O AgHl qafes W@aam, 9% SdTFOnA anrd-
. FEAT-AMET-HA ATIHIEF GAEOT FAG QMEAT™.  FIT STTIST ATI00
HAGATH I ATEN
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T TG A ARTSAT TR A AT WEHTT G A, QT G
arET Ao 1% T8 7 @ sEd JreAtenE g Al s et
et ?

qoFN T, TR, qweAr gy fw ar s, gati faaw sgrar -
aE FIF THET FMETT F[ES @ AETAT Al § q @A, T g
It § gwE ST AMTEONT @ ATA o IAELT FE @O, FH FrEAT
anfor fare At & g d1e 7 B afuw TEAF AR, AT ML FTOHE
7 FgHt Afes STmET TAS FOT GIfES.  ATETT AF, AOwTAT Higaresar
AT sy ET g, afes owe afed. oo, did, ggar afr Sy
AT ISAAC YOI FEfAF Saaiq Hgears A A0S .

AT A@ECG @A fEUEe WM AEE STa AR, afve gaer
FHEAT AR, ATGTAT TTSAT TAT-ATEE FSHIAGT  ATTATTT TS HEHTT
¥ ouid 393 Tifest Y, FFH YT AgH FUATAT (A=A IaTELT SAfir
FAFT T GEOYY [AHd AAS.  FGUAT IOFHAI Fdd SR Aoy AT TAA ATH-
T FEA YOG AT AT FoT qifgst.  FIOT AT ARTHIAT SR SgT
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S HaT FAFB 7 Fpd AAMMN G G0 FAQ FEA. faAwq@: AT AT
QAT AFE @S A9 SHed  Igdrd.

ATGHFTH ATATAF ATE gral, ATATAS ATATCHF GHTAAAT a1a fHrET,
ATSAT ATHITSAT [T AT SZET, AT LI ToHToT TIAIZT JUATHT 79T
Fqe I G9ia9 Wi I 9¥ argrawn faair 3 aifgs.  wgen, aem-
qeI, HIATH AT § T 910 ATo0 Ul STEAd #ATed. 9 AT fEEr-
vife § @&iq 339 qifgs &1, faFfad g9 dESear ATTE AT T ATHIT 0T-
=T FTHET GG SITET ST HATAT qOCOH F1G AYS AT A1 FFOS WiAATSSAT 1T
YOG ATATICHF  S(taw SEIOTHT  Sqa1=aT T,

U7 AT §F T Fa@ QTR SITAT AL AR § A0 fa@at w7 a9
THTET AT 47 qedaT fraqsd & a1, @ ST ggd O gaoet
e, IPHEA TIT FIAMT FIOAT THIA HTHG S0TAT AT GFeT HaT ATG
AEATH HEAT: T FEI AqGTT AT, AT QWHIHT: HTIAT GIIATABI TS
FHF AEAEI S MR AT Fadia swar.
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SEAfdte Foerfy ey TOH AW T AW @ awd, aaw S
AW, SN A0 qex av wEAiEg, goOr T AR w7

T, T ATE; 99 ATESI ATIRAF AGIST ATG THTAE qRfas) q9s
I Al d a9 AR

ARG AT, AT AOE WU A FEA, fafre qeRd @ sa-
T AZ AT oo F&4, ATl Af@UHAT=AT Hiadl, dF AT Hfaq Foam
g e oifgst. @ g wifas 2, § S g9 deqEr |
SFIT & @@9 TE AHAL; A7 F SO TAW FIAET, AET HI;T JEALE-
|z A1 W13 THAl, AT AT AATLSAT Flpidte ATAAE AT G0 S0 T
. HEAAa T Yeaae fafeq g AR, ar gewagrar aryg W fega
TfgoaT o|dl; AMZ AFF qael e Fs a9eamaR Segl ar J441
2g 9RO FIA! Jegf, & FA A IWT VA FE THQAL

FAT, ST AT FTOEAT A=A fag TiowT A8 AT AT9eqT ATH-
FETHTad| AT ST aafeqd o Foe) qqe dq0 FAFST & ade Jfwr,
fraa smatarfe @gs #ai a€e.  oEERsAl AT T AEWAT  oAedfs.
wAiq AqTS X R bR emd Wifed wdR anged @vgn, fawfad s gew-
R@H FEAT FAAT FoR F&A FH, A AFGAT dF HO[ATG ToA AAT U
AHA AT ATHE 93 ARAWAT A3+ afgedr addd a9 F& Thd. 8-
fad=ar SAEFAT AEWTT F AT ARAEN A@ FGA AT
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wigl it fraw faaeeda @oer SfRdeel gew gaa. @ fagt snfr
FALCTAHI  TiaT Higl Ga9 ARG T ? AT w=edq qreqr  wAT=r  Sqnfr
mEegEEt w1 feafa s ?

AT SRTAeA TANT ZSATT FAOT AQAT.  SAT=T=ar qiesqaqas -
FH AT F@T @ AuFOTdd e TEwErE g9 i T
FEASST FEY; T AN I=PAT TS qAAT fgaa F89 < aArfor smor-
A gE @idt @Fr qmar frsfaeer smar &, o=l annfas sefz O
FIETHT AT AAET 3FqT AT, AFAGTST T&F FOATHIEAT TR, SaT
FOMT AL SET FHF FL@!,—W@E AqAd Figd a¥Gl. & TAqC qqor
freee saedwed 299, 9TTor aTeEla FEFTY ATVNE SEed @99 ady, A
AT GeH TATHEA al Tgal. WA aTd TUCRN AAd AEeqF J9@T -
FAT AW, HAT ATIWD JIRT FAT AN TESST AT, AgHIA AT TG G-
fig TEE o WM.

HATAT AT g9 AETAT TAN AARHRN Figia G99 AN AT SGGIET-
SR G g0F TEL B UF qedl f9W A4 afcaranr wE fafe
AT FMTHTLT T ATIed ATSST AT T, AT SqTIA  S{reAT fopar
3 i afeaEx afcrfaafs fA@m 9 3aqi, #F93 JEEs a1 99" T 99-
foa srae =it dherafa ai=ar SR AAEIEE T ifew FE a7
FEdT, TEAH AT 0T ARE FEET Al F& AFal

TRIMIETHTT &1 UF TSl =Nt e og.  fa=r softaRit arfas fase gay
AL, T ATIHTH] AE qqed, faar faEE geA, @ sgmsar fswrn,
FETaedd foIT FEgET Wy, HNAEE FEG SOl G AFAET Sriray
ATS AAW STHA 97 fFe0 FAT FAONAN A, {IA A1GAT AAT TR,
T FEd AEA d9Ad. a7 Aifiqecdr  gaanmer sannr 7 fa i §
SITOffas IR, &7 Foadie 950 T 4% qhd A6). AT g AT srorarEi-
wel Svite aeq w@d, df g wrfer & gt g enfr gaw s sty
FIRAY IRT G AT g AHe A0 AT el QIEAr=ar giai g q9qm
SIT=AT ST HEGR TEO FIATE AT T Sorrfa &Y s wafuw, awey
aTfor S FReTT e TS, 9 @9 & w7 qfeqwid oot et aror A 24,
gHIT AFIHIE Areai a9 989 T ™ ATe.
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quifaed® GiESedT, WATEHRTY JEATAT TF AMAIEY ATET GroAl, A e
fadwre o, ST w9

a1 fawoit ameneR fFar quitaear arar o4, ATeAT WA fmaw s
TR qURTCR, UHA ST g0, AN AR AA F AR SIS a€q-
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ATATSAT SR JHITqT ACHITRT THET TEAOST qQdd.  Taaqsr Sofe, Jaer
FTATHFATY dead SeA famaras Soias, famaamm uwes F30r, =i
FAE FO gifg grened fFar quiager amr ¥ 29 m@e. JgEE -
fesadsit, it =affa tFeT TESer 3Wa : famE anfaver FmT feer d@wer-
A fraT dFeT Uacd qTEOOT IGAl. AGIGT WEATET Gheqqfad § Gauud
q AT FEEATH T qfOs WU SR Al TeullE, Al TR
T BN, STl TIST &1 WIEAMd ATIeHl INSr TH8T dEd. N
WEarEE @ Fe8T a9,
—a

STFdY @ qed

“Bfgw T gEfl Foi ATEH, o1 qRATTAE FoIw, sreArfoRE geE gEA
a4 wiE aga’, g sieriagear IgmeEt wd & ?

SEAT X FE 467 q\d § I s, feor dawargs, smeaifors
sfors onfor SwE@faeaT=aT SRS a9, FWT W A9, § AHE
arfr wraEfaah aqifc a1 G seaw B ar, s ar.

SRRl ATadiatg dWE  wguai dfe.  Wifow, mEgfE gewr g
vt FT FIaTe ¥wT, @t Wifaw  afcfeafq frdt F emesr @ @A
foproft v 7 feEifaeET aawa ST THOTT A¥S q9dra ard fEea.

TR AT SR F, A RN GTEAT, AGEAT A TEAAT g qrRA,
Figite FIT A5 Tao@[ AH, SGAT LML FIOAE FARMTY THSST T,
fFar FIaTR SO W AT FIOAW SATAT AqTAANT ST TET ATE IFET
qrorEfe, ST @A AlqTrATsT Afeqearfadt S a¥e Arfor T = GErr-
=T WA AR AT JAd g Tha Aq@ L AT AT aniqed Qi AT I9-
o Qe gEEfa gaenet fFar seanin afwha sHaed 9o g
ar af®. FASE qIEAi, ATATEF AT qEAT T AT @7 @qQ
fFa AR

LI
CWMCE/ol 08 : Page 136


user
Text Box
CWMCE Vol 08 : Page 136


=a sfaw
()

sq7 gFa afquae srerfors i ST FEd gqer ATy Aty 99 SEd
ATATAT AHASS FF FqAGIT G AT TEI=F AN, qT a7
T T 39S T G A9 AT, ST @I TG FT AP, A T@qHAT
ATATIAF AT, T A AT ATaT=ar Teiq 918 § dlq A fHar
AT AL TATHTT HATTST ATHT T& THo AT Y, T FATH TTATAF JaAT-
fear el F€ RO, o, AMS @A fadpgT AT O qgE Fa@rt QO g-
HAEl AT ATHFR 39 Adw. AYEAT AAMAS SaAidrs Hoear et Jrsmmy
FfaaTE AFATET W 8% ARG & SUF0 qAT FH AT, J AATHST T
Ty, afawme g9 (favm) oS @ @@t adie snfor § g srw=ar W-
ST SAuia At fqdia @ S S i g T d9r e a
T SAAEIE S 950, Agiq AWMMAF  SEqia a7 qArer 3 a7
AT T AR T §F TEAE ARG 3Tfaaq q§ ATGY; ST To4T Saia ar
ATST a1 AFR I QATAT JAT ATHFRST A[ST 3164 SWe, J6 [FD
g9 AR, ade F-av-adrs seatd anfr fadia @ o fadear -
Jq S &, TF AT ATRAT AXS AT, AW § TG F®A IS ATE.
AT SHEA S o EETAIfEE  ESe STd @ndsl SFedr Wi, Afawee
At fas s, $69 o1 arée, AT For STEs. Aqr=r AT sta-
AT G4 ST AHATT TSRS AIAAF AT, FMAF qwa A GIGH, AEIT-
faOet aras SW FO ARd, d AfawmE S Arar w@rEae fHar e}
FATAE T SN A ARG —AIAT ST, 3@ G0 9. QT I faa-
AT AT AT FET GA FIS FAI(Gq o9 d¥S L d92 A ATA fFar Ja@dt
A AT FlqHTE SFAid, AFED SEAET GRT ANE qEE Jfufed ow-
AT GHATAT & AT, AT AT T2F FOA TAINGE FEA G| Soar=r
a9 ATE. § 9T AR A, wfqwmw  SfoEd wfeq Fear  sfradia garer
AT TOIHIT ATSITST F[A WEAATH Figia FTOT A1 fadrar=y arfor ar=
afa, i, fasda, qemoft ST 41 AT FFr=ar ATCE T AT AW ;
FTANET S AT A, ATLAT FLATT AU TH, AATATIOF 3qqgT%, Ar=aT,
@, AW, TEar, WU AT S AAHF  FEAr=AT AT A I
JTA; TR ATHTRE S{EAid e d@veT A1 qF SO ATEN, RO
ASAT ATITAT ST AT SNAAq ST AT ATH=AT HT=AT FOT, AL



u

L HATET AW

ar faia feqq Tgedts, waiq @ }g wnfr w, warer fEar oy
(areaT=Y ) € aS T FCAOF, § WO ATEY ; FAAT A HoAq S7AT, HeTpoedr
g AT FgA AT Forgax fewfay St aEia; 9 AT WEE, 9,
sfercarde diqd 9 wwg arsar saars, fAfadeT qred @ Forgal ST
qedT; qO™ ATCIT A Ao, fainr qrod smemfors w@, g@, @i ard
g IF FOAE(E FOTFEL IR GEAE; AT A ITREET AfawT
Hraaia ¥ fewfas awte. s ( wfwg amama gga ] ) arfr e (&9
7% @i feear arvedr @S el @9 FUEEl g FOL ARG, a7
AreHaeaTAT AfEaT TR avdie, ATl aEe aade. @ aiEs
Staaia ST ugia Ao, o a4t WifaF aegEr A SN S, aET qEr
390 2 e qifgg gFdia afwegad @oear o areatfrs afaAma straarEn
TF AEEF W EIEe.

al Aga® |ATl FOUAT ATy F, ATATRA® ST AAWAT  HAE! Fle-
FAAS ST 99 qIfest; Az TA-ATMSHET SWOMAT FE ATT_F T8
SIS AT 9 AT AT HW{ SAaAid For qfgar. S dArATiAF AT -
a9 39 TR §ORIQE fAgw goarsar e T ATy AT ATeArforEs  Sadrer
e Flehad=t AT AETH FeoAT FH A, AT Sraarear gEEiq o @q
e, & ATATAF SGAT=AT ATIATET e IS TA AT ATEATCHAF S~
A W@ BEGT AL, ST AT SGATHS dBST AT, AT AT I@THBA Afaza
AT VL AT ATE, AN AT GWF AT, FIO ATHrAE L SET
qURE AEATgEE AT R #re gifqvr s, 93g A fa=r@oiia
St sreTfeneRaET W1 TEE a¥er A a, faue g g, wAn fiReer
JET ATZ; AT A9 qF NCF AR IR AT A=A (AT AA=AT) qa-
grR-framr=ar raER, @r famEe @a 35 JAE ArearfaFaar 33 ifra-
For gt fAfea ¥ g, § SAR AR, wsEET A9 WiEA Fe, FwEl-
ax faora faefadl, seq qq@ 190, & 99 97 AR, % Fd@ AMATT Tog ax
gi=T foar s ffaeer Fomfy afer ar q9q7 q99s Far @ 2 aaa
sTforeT dameRe frawmarear aiy w@wa @l ar afoEfes sfEaear g3-
diaa s qui arfesw enfor quf waw sal. At o, sfwdr sy, ar
T HUATT AT A ATEY. AT Ao T §aw 7 aifasd gre



q]ue fasmr ST : R}

frem quine dt stftemafas @@t aEl oF gues. afqwmfas sfaarar faw
THHA, T TFA, A0 a1 27 F, & AT o= sers w@aga sfaser M-
sfoera amagon, s dFomr sfor fagear fFar ar=ar a9 @rnfas an-
STAT=AT JAAd FUSe ATHF d g, fAee sERea aweng sfew, ar adafe
g a7 AEET 9w feee afafes swewr sfeat 99, o=
quaite, @MT If@—aa FiE AT FaE 79 F@). afaeEs ges-
I §IA FIiAT GG CFA FAAF T4, T Fifgoer SaaEr owE oF
fraw @1 s@dl; WA TAgEl FEgEAEl Aael SEdET #9%, T agedi
For AT, fFOT A 3 7 @nmrr Saq Eed 90 qeed owd; W@
THIHT QU @A J9 Fear Far; 9 1 fafqua=T qmr 7 osmaR, gafEy
SqatAidie THdT, g1 o9al; #9iq 997 A, Joaaed), gEarg iy @@, ar
fafas ©qax ameaTins Sivawia, awTfawTo Ted.

fasmm Sttt SfiEaiE, Se-a-EEE SEiEe 4w et s
STiE, faFAT e a3 9T A9l I, ar sfaame SEe sam-
Fean 3 Srooedr fauma serer fersEa aF dfrewwE a3 g
2X%e; a1 qiaTe § 9T A1 FOT AT SFATH 35F, AT At smIdear
feer waEg=m, foon scHa<ar=aT dTAiEE a9y, 9 SFAiT AR oaE
groeT faer ofcrs ST, 997, AW NEEE @EId I ST 999 T6T
gl. HFAEF qE@ats o G Al A9, ART 3§ SAEGq, a3 gl
a1 Srarer AfqarEr SfaT wgodin, A i gEier afimeasr s
qP=T, A7 Sfadidte AfearEaei el T A A6 EEr HEaw g9
T Ffeqodl  AfqEEEAr, a7 gifraoerr  afrmafes  sfamEdgs s
I qHA. WA HEGGT AWET O Y qTEE g0, QT §HR
QIS 9T T, TOAT ATHIC dgg AIST F&4 qar=qT SIHATET a9, fie,
mﬁm-ama%mawﬁiﬁaa%amfﬁ,mﬁmﬁm(aﬁaamﬁqr)m
WA A, AT AT ST fa@EA @r S gwriaAr, genwe fhar
T AARI TS FLO—g T4 A FfeqaedT AfTHHaa=4T FAT5T a9 ; Afaama
g M WAIda< SHTET T IIfaar sEfg aRfa safaeaasar s
geTaa: saffd &9 . Ao ar WA aeaae afaumaaE #ereT gde-
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A Aieow AR, & AfqwHmaaT owigy arfe  Feuradrdl U MeAT 9R,
FIGAT TIH, FHeAT T, AT T AT FUANE T AFTSfeare T Feqraara.
—3aiq @ TUFRE AMIAT OIS 9 el q@rdl, e Ha=r, ey
& qEIfd AR, ST WTeRiE [T 9¥d SFTEX g9dd 9O oTg.  orgar
o Tl A%w FN, ew fFar e d'r #9071 afqwmaar sARwrET a9
ARy, AFAIAT, TASAT AT TGEIT=AT GEFS AT, ATl 9 oA dAl-
WNAT A E@EY AT FEAEAT GeRN Aol 9 F& IWer H a1 |eT-
Auiqw www fFar s dar gy @ A afwea s@d gaRw. e
sfemaaa wfoe (F@fas) & g1 afa@r ae a@oer swar; g afa=r @
WAFT FAETOH 3 @A JFal. AMer Fa AT seeia FLATE! AT
JFE PR AEA. ART TQ IRHEEAT JFH FE&A, ARE q AAAH ATAGA
ar amer gfic F&T g9a1. Jegl, e sfqAme wus ade sErET Afadst
FiafaF @ . F SEHET ew, famwas  Tew A F18 I foa
TR, TATMT AT T@NTAGH, SFAT AT TENEEH ATR; A4l AMAT AL,
AT AT AHATAT, GO OO} qga Fawed aew fwfor @6 wwar. qo
sqr agE fawinr Fom fawwesr @ ' 9@ s AT S99 S
TgA W fFar @ s R ATy sreiq SR A T f-
AEANT & e AEL oanar wgd afowea wwr swmar & 9. & sl
T F9@ amEtae (wnfors) @ Fdy, a3 awfaw enfor s @oar e
gaoeT gaa W swar aifor @ SeTa @E e awd.  agd afvdraia
frar sgda fadamer geam @I o9 FMe FEN, T "9 Ao s
AN, AYT FHA q A, 4T q IT AN TS AAATHA WS WA, ¥ g G-
M, AT WA, g 9EER yaEea a9 agifE WG ged ao.
SfaTeT AUFTe Taal feFdia @R g AT Argd AfaaraTsar staar gedt-
o1 faen wfaqeamea FiEfE @ o™ @ T AR @ Saa gedter
T g fwior @mer o gefiade e F89 g ST TE;
qeATfad wTEAT A & A arforear frain oAt oEr g
aore w0 AfaF W AR, IO UHT JRI ATHF AU ARG ATRIST -
TN S AT IS ATAATE g AR~ F IZATE AN AT & AT Af-
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ATEANET, TgeS qT G, FETH G, WO AT TATH ATY; ATFRST ATH-
QUETTSHTY o9 ST AEIE gar Ag; AN9T, Ny, ¥Amg ‘& 97 -
@R Tog (A1 ‘W A TR ATEET A T ) aX T TErErs,
ARET SIeade fagmaa @ fear smenfes @ A gl
AR B T @ AT . [IFEA ATgST ST A A1 -
fores ‘T'=Y S atell, SWIO FAAAT AR AHSAT ARG TG OHES, HAl-
/O ATCRITHER AT AfTHFE TSI, @7 AT aTHreraY,  SWTReeTSt
T ATRTET, IATA ATE SoTH FOGATAT ATE; A7 a1 ftg IHTAA Foear
EATSAT BT ATH=AT GAT ATHITAT STH(h JUATT, TSATGT HIFob FEA AT
ST, AT G, AT Aiad AT GraE TRadiear fqEAraT aearaars
AR; & AR HSEE AIUG U ARG AW=AT STeATRwE & A1, (@
yreEAEY) A FOY, @O AfaATEdr §IeT FE 9§ g, @r qeerEr
FIEATHTT FE HA@T 9 4150, a% Ieofqosl A=l qEW qar =@
g AfTATE fFaT TEE Fi AT TAEEA TR IS ASase! A9,
s @aT dey; &Y AW qGT AT ATTSAT FLONIHIOMGT, ATTAT AAT-
STOT-AATE MOEEATE T8, AT @7 AN ST AT RS e,
FIOTET AT ATET SATAT, AT QIATH SGATET qET SATET, AT
ad, sfgemfas smia, st Sita ST § ATEieT Seed sroraars
ATR; ATHEAS ATCHICH o, AN, AT SITOS=aT WUTaia T8, FTOr & S
araaer feRmoft 3% o, fosar 998 dwarardt oY faor wag fawmagerear
g afaereor, & afweafd e ferml @t o & amear &9 @ @@
sfqaraar g, faFEr=ar IEAEa B AW I deT NEEST Ay AgT
g1 QAN B T19® EThEar a2 A1 @1 afawmaden fmee o e o
o T WATR; A% Avrarg e AT
——sftereias

gt () S——



At Saa-

8

frafegie @

WET I JaedHel @AY Y2 AfaE, [E 999, Y8 dMe——afvaeme
ar i qENd TeRiqad s Swfa @moer o ar fadr sEen, § ol
TeF SAT aeEed, NiETATeed 947, afeqarar a9 &iq Ao q9 qawiaT
faem srEara. afsaqmc & 994w a1 9. fo=m qEEnEEE ¥4 S
afcreaiq IQ. A9 AAEAATSAT TSN, SUETArAT 9OMEl Gded  dAsg A%
AR Sreqear=ar qemm anfor v frafas dxide s aRETiE e
‘gfeqeaTET AR AR, AfaT FEATATST HIX FOMR, ATE AT Q0TS A
fe SEF FOMR ded U ¢ Afeaame. o= Fegedia a@edH, @ afes-
TEIET GEATHK Fed GErel, AT S F&7 GuaErsl § a9-A1-ad-
gaq afiqea qIET [/ ATAT OIS FB AU ST, AN FT AT ATTH-
FAT A, AETAQ:, FfEEIEET WY FOTT graw faRErar R, ar gEr-
=T (He GRENEA Fread gx, famana emm fowmll afsaamarT Aty ot
qur g7 GfsaeMaTET Teie aRafaF Fofg g TIPS,  ATA SAT FOAT -
q IR@, WAfAH, amara fFar Aifas, sar s saq a1 S q®e an
Forarf Saara e afaeEaET 9T e TEe; AWl AT B
waHE geA daOnd Saw For qifgs.  FA@ IRAX T GG ST et
STV SA @7 difgs—ad e afesama fAaR s sa a8,
wifaw straaers Wifas sfceamedfy  aferEiET aqaa 3 @ M, JE-
fos, AT TAMR TEAT TABIAL AT aaa qoanet faasrt s@us
arel e faawret gamen TR 9w W6ifas Sadaa aET SEe JeaEaT
gaa faax anfor /g0t SF@ g fewfast 7 Wifos g8 SwEE o=t &t vw
Feg A & e JTE FIAT AR

Y

TR AT A
FHEl EERal AR TR ATHAO FTEA q< Higl At faew et
W wEwE wed !
AT (LIS AT SAGATS T SRNH. CHATaes 99
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AT ATHA ATET ATA TANT. Hgl AT T(UHA, WEATHT Fg4 AW, AT
ATTSAT TATATA AT (Ao @A T gEAT ST FiEl I WA, AT
st fendf @ famardy saam. &1 o Faw I FEET @ wdr; gal
FET AR, UF TR § TF WEAARHS S9ATH WEAAARAT ATg FOIr AT !

arrerr gadl FE afas @o FIOT AWMl FATIFIE ATHIT A A,
T § WASUATEIST F AANAIMEST AT i afaw swew 7 wrsrasit arer
qifgst. FTXO AT AT TF THCAT ATAIH ATHIDGTATG AT AT 3ATH-
SUTAT AFAT. ATTUEICETT  ATHIET T AATAT ATSTTAT FFT 10T 3T,
FNTET AR, AONE fIEg T FAA ATICAT A ATAFTIHE STOTAT Tt
e ariafed sora Fumdt amel araarfors wrfa @ smver gatrq s
ATATH ATIEAT AATAT §F T qqq Hfzq Areqr y@eAr qifgsid. 90 gERa:
aAr et WAy frafq q8d. REm s s siavsfe Sueder
AT AT=AT AT T ATHE, ARV 7 fATER A wEvia a2 AR, a%
FEATY I T AT ASS AFAT AT AR FrRfwT s i i,
Frcafazaraqu 7 faawr oRd. TR fFTat & it FIa S99 2 .

grE, gdamTE Ad 7 FHovaes s aa 7uE am 53 et s
F, sarear qaTeR wErfa @ R ar wrEar e afy f ey aw-
qa ¥ OF A AEAGaT AT qAsEE SO AR, "AWT 8-
war a1 faganfear arafy FiE wrr @iaw frazder a9 awar; e,
TN TS A AGANB ATICAT  TABAde  aaias  qghiaia wial
FH T A FEl SFET qEd. 90 difgd q@e &N § W g
I TEAET IEW FAA T AT QAT IEEHT TF FHTAT A0 7
yfoar AWA.  WEAFTERI=AT AT A § IR AR, Figl HFAEAT FHT-
qU7 FLOF@ ATIVE ATHE deal T Figl (@ed] ATHGTg qreq AT Afor 27i-
TR EYOITAT WA Fiel OTHig EId ATel. T [Tl =uadisn dAq3o
ee qa e AT TS T @red Afis gieavar 1 qeedar sar 43,
AT ATRG 7 feehTe ar MY ffEmaasr wraara, AT A deT qaa.

WGF WETAEATIHOA ST WEATHF 999 UF  TEETEmes a9y,
aegEeed e efor sfaerer g owd. FiEl 9ad gwAr waraiy fage-
qTe, IT AR Figl TIH THRAF(MAE AT FIT THIA TR gL, ad= & o,
UL AT I AAOE THE S, AT AT GHSA. AT SGRTET Sray
TFIH WTAAT S Y, Y | A, qrr Sdtaret A S FHr g 6 gy, @y
FA g1, Afor 7 SeAfE THEABTAT AT o AN SFIAT. T FAL AT=AT FaTiay
3
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A Y, T AF ALY JETAT T TYTAT SRAT. AT FILHICI, FEEAT F-
AT TZBT ATBOTAT QITFTST AT qfgsT qam aam a1, “TwRadm 8,
“FeHl ATET IS TN A ST FeA FXG ST 7 FHTX00 AT MY @@=
ATATHET AT F AT JFEE AeA0Iq TTeara a fhcd® It AT TG 18
qelify ftrets glom a9d; Taed qeg d< AT AL(=AT AEN IWA T AT-
ST ARG F&A SA[G.  IOH STA TGOSt AT WAABS F AAHS HeF
TR aX. o FEH a7 wfow gon, T sdqaTHed SFEA @ad fa=ra
FI, 9UF TH ARG Aed AT gEAT AT ARG WS A4, AT A
WHE 9 & e T FE ORI Y AN AT FE GRY TE AL ATE
Y JAAT WrOAAEE QU0 T qWIS qT IR OF A ASH, Segl Al
FEqeal AU R 68 F@ qhe I, AqF ALK AEAT GEAY Q-
FA AR A1 AT A ATEERE AR 90U & e IR g5 A
e qig T@WETE! 9ud. @i qre fFEr e ar wraarE tafy T|ar.
T ol Jeely A9 @eT owd. TR ST S gl Y, AT MG G
qrEG §3a gradr I @i=ar FTuTfaadt ST STaET AAreT e Ear.
AT, Faw T TAAEEAT AT TG AR FNAW; FEATET gATA0A,
AT A AFT AIST AL qreq dqal.  Frat I AT AT AFET IS
qAGET AWF, TAFTTATN A&7 Tdras Aqe; (F47q a1 aracdiq Trori-
YeTt ST UaT 999 5% 7 wemmEE afaw fapfy aeet a9)—ax
FAT AATAFTE SFAATGA AT AFAFIoT Ty g8 @e. I gaar o,
9B ATATITE TTEArl AR A ol FafaaT wesan. sasame 7y
arézia faaor s@d sfor Sy &% arfr ardz At oEiEE @i 9eY ey
AT AR A AFq(qT Ti5 g2, e feadia wonfy sawdad, ga¥y A
T qr3c I THA §A9 CFH It O ahAE. GG g @@z aarareiy
fersorer srmat snfor @ afrai= qmTd: S §a s@y o foa O, e
qEFTET HEHTAl UHTATAES gegral osia faesre aews /T arg ?
A WA &, FlE ATH THTT GATITY ST SGATEIRET 9.
arerfe Wi §a JaiT THETCHT At Al 9 S O A g9 T a9e
T (TR FET AEAE. AT FARIAT WA THT GATT ACATIGA 47T
T fgs Wfgs. @m oawl wfeqaid wwam & @3 9ws qi @z @ty
AGATT dig [@ahd @ ATy, XA AT WAAGET gAAT 3= A9qE. -
e AT TS TS FY WTEA TG J4T G SOATH HiEr T AT
R, TROT T AAMEF @I T F&7 A@AE 587G a8 gear
fowemr anfor govmEar sietedt aifgd, wifr @adE sda AT T
T TG AT Soiedt qifgs.  ar g49 ArLws fond 9 grer
GRIT AT qTiES. CWMCHB/ol 09 : Page 179
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& EIERE U Ce R M 1G]

..... I AEEE A F AS. T O AlRTE O T A gART
T ogTd FEUE UE SATEgld quedl fHiT F1A Sl @ 9 faaw smer
AT, I AT 4% 9SO ARG, qfzear HEggEraAr g af o wue aedeEy
(P S FEeE) T ATSN ATAIR GEAT SEAF FEHAGT T T AT Y
fafafa s, & I ai—qFstar JR--faE? AgrE deg W, §
T #TS gL AT TAAE ATTET UF %0 Yo IS AT U F ;W(AAr qfwiear
S ST S AT ATed i UHTAl fAiea ueAr qarify gree. gHf s
T GrIF . AUS T A gA QU ol AFrar Y e
7 faamas ol wemifg @ w=qT AR, AWET SWEET ararfeE gfgerar @
HOAT Wrew FOATAT TEG SAT ST ALY A€ 491G, ST a1 goa qefas
YT g3 FETAT ARME FRO AT AT AGA, AT AT TFAGT AR
FIOMHERGT AT ANTATE [FA0 AATCHGTEAT FIAT AT AT G ATH-
UM FET AEdid SFArE #1 gE 9gdie 9med. e Anide Sefas
TRATHT AT fear }geT WIEHE g SR d7 ATEET FLG AG Aqag d<
sar @) frear v q@ gger soathrr Al swte @i, s sar frsar
Frafa fasq smoeaTiam @OTTE AEE, F=T AARATE @A AT i
AT AT, AT FATAT WAIAT, TASI=AT AAA Iae qopeArtg frdrad
fadras et At Arearl SEET AT STIW grEal. 9o wfa enfor fyar
faarar gr=ar Sfewerer @i Mo aegar A sme fmd @it
JEAT AATHIT I Qo1 qaq= Afqs @wwer faam.

AT AT AT FEA AAT AT o Hla@w@Ea qrge a1 ey |
yerdlte e fa@d, cr dadl o STy W § 3% M. 99 g7 ATIareTs,
2 faoear Wedara I AT AN ¥ Al——afer s afefeafy
frafor gée, fammasrd wafa fwin §ke, smialk wer aegar Iaw gvgrEr
9T AY. AT FG AT AEET ST USA AAS AN, SATARN ATSS F
IGE qIE T ATSS,—AT ATl TSATHS FH& giai HT T4,  ATAH; Jegey
afcfeafer qifgedt @2 ‘gam@ds A aitamaTT T2 @ Soar Ana. fasar
2T TS SISEHT AT Ated, A1 fosar -afaaEe @ ade s Qi
@5 faeaiq 9T € FI0 FO TS, AMB TS FIFHAT NG AT GeIAES
YT ATg A FEWT R ared sfr fsar siffw aarar  awREwefy
FFT qEA. g1 (URETE AT E TEAAT A HY ATGL. HOT GFA
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FORITaTE a1 STET FEUS ST SFSTEl AT duRT Ared & §6E SeAeTT Ag
FGATT.  AafaF @ AT e A9, GHE AR d IS THFAS @
M gfesre =07 = A aw fAefrom ameE smedr e,
gt AT Qerisar e a7 swmm 9t a7 s gére frE g
arg, AT, THET TEHT GO FH A1 Ad9 F GFOrH qraE SonAr
THT 2NS TG A, AIE WS @l qEd T AN EETQAr 399 g
@ Guead fFar fre sasda 9 A amdle 3 g foawr oAl gEa O
qifesia; @ gE AEAfTAd ¥ Fgd Zwe  qifgad. ol gEEAEE, ST
¥ 2@ F% 37 T9¢ W< Ay g1 e ax ar fauw T Fer afgs fear
TTeT TR, GEAST WA EET SN W] A4, G HgeAr quard ot
FrE St I sEm g Y amacdrd fFar @At aET JwrEreEr TE@er al
faar ST FEaTE qifEs AT o STeT S ¥ ded AR d G5 9
T Y FI@Er Sq9r Oifgd.  ANEd ANEEEer  gEd SYEEnEl ghad
Y. ST et oFfas ST F FIT AR qrafasT T e et A-
fiFaT TFTOEHT  SoRifaeTE Wfq AEr aX e FeEr. T ;AT A ATH-
SIS wiaaer  sefawmr e 7 ufys @9 ST SEE @iee, ol
IAHTRAAS TF TodT g, ISt ATeT THICHI, TS SATES HI ARl § AT

T eAEATSE GET TFASAT FIATAT &Y THA TQUTL; AV ET N, SFArAT
fatr 3 oredsd SFAE X FU@ 9 FIAMI I FEAAARE G FO AW
wiqer i ot s afdeafy aEar a¥e qX q9L T AT UF SNfaE
sy’ (World State) fraior #vd @mw. i@ gt FamEs &A1 aRe
7 Pz e el R fae g faaR T Rt 89 g a3
TOY 77 A1 SNES. SRS 74 TG gAAEd] I CRAEES gEan
qeAT FIHLATETC AT FATHAT AT I &9 FOAE A% Tre. AT oo
geast qrTIE aee AT AT Wi T & w A dde a1 gEe e
fm—aatar @eid A fee; Jovg aleEdar gwF fAee erfr gafeE
g@g:ﬁ,ﬂﬂﬁf@ﬁéﬁﬁfﬂ(wﬁaﬁﬁﬁm.

STRTfaF QaarsAT AT ANET S yfa 9w e R ar ge|r g ta
AL ag TG A AY, W, T ARG, WA T dF AR FRT § Y
FrorAT ol IOl A T UFAFE IS AT FE SFES JMET AH
T S FEAT—ITIATE ATy AT S qigeT St 1 WM Jonifd



2]4¢ q A 7 Swfw ok 3

St fmfo @meT A oE oW WA 7 Gosited o SN Tresedr
QT T FOIARET I+ AT . e Jgrear qEmEl 0F go-
aEEr 3 s asvefy @ fmin aen s anifmEn (Teefa)
ZAT W T AR qrES.  FTARL G GAT TIYT GISA AT AT THT
g qeEET 9HTE q90 @9 qiel. J 9o A9 gW, 9 89 semsit
AT Afa® TSER #Er qE AT g Wl § A4 e faain 3% @i
TG AT AATE AT 9T fAdR 9O AT # qS U sw Swrfass
qifed, SAR Ao AT AICHT JTAIET UHFHS AT ANy a€iady qifEs.
A AT SAT BSA SHI A€ FIR9Ad g AT A@er qifge.  Afas
ST TGST T SWT=AT JISAT ARG A1 7T TTHT § FrThas aeaamr=T
ST ST qrfgd T St @S] O AT FS qifgs M @raT geaew
gET.  9ig FEIfaq AT 98 gree, Teg F@l SHONG q9 fywafy ow. @9-
T 9fgeT W T UF WHE FigRn gieaar i AeaET afger
TECATEAT, FSIIUT & AFqT IS AL, ATYE T4 qaead  JEAEHT
X FHAT S T TFA [har A=A & Faear SuaEs 9w aiset
T VT THa AT & FeET AT G Afyd @rftar 7 uF AT A7n
JuS A0 T e, I SuFiTaimde § %% AR =T SUNN Hed
STET SIS T ATGATE AT FETHS AT THRAFAES ST g T4t qdeqaedr
frafor g At 7 48 wez wg W A Fewr At @R amg wwy fEfy
T THUHY I IR AT T ATYST @IETHY F dRrAl quard $09 AR,
g AN T TFA TE TI(G & N FWHE A, T & A 9T _S AR
Y AT e, SWTET ST FUA Gl FOHT I AR AT G § & TSI A
afys @z 4% aFdle, TFT TE Thdie, AI9F saagid 93ea  I=-g9m
Fte AT THT FGTATS FIOT TG FTCT SAGAGIAT Sa7raT TG0
TqTET SFAT AT TAMT PO ST 81 Ay FATHEd GHIEEY Tty Te [y
AATY TG TAHAS AT THAF (TS T ggeeriig Tg Twrs, SATHE § T T AT
gty Aftaa fod Tdte g TH SFaAd 997 F9 F& qade =y 0F
‘Sfaw e’ At 07 A WY, 9 SR GEIfae 0Fg TeqTfad s
yTAT ATE.  SERe wrfas asg frafe g9 s e a1 Feowe g Ay
o 9T AT wer. HT genil g € «6fw wewsEr A @ oW
SEEET A TIEIET VA AR, ST WG GO 9T goF e qTg Ay
% wifaw I AR, TEEdSE 99 U FN AAOsy geq g
Adt®, ar =g g afget g9 R, SR ST ‘qrfas uen’ frator
FO g7 TFT THIARAGEAT JTF JAT GIONMT A AT AFT A

IaT ay wlasrwes A g afderdia Wi aX g 94T arEe
AR FAT ATET ATA SAST RIS, GG FARTAEY Srewrear smsEnr faan




3¢ : Gl T

A o TA AT T AW FFAT ANATHIO(E qSO faada w4
T3 AEEE AT aT AT 9feonw gearr @epfa T fuarnsT e a¥ &
wfaer FXa@ & @Y gried w¥ AR gEWA AT Joqed o fadq
fraTor FFear AEEFSITT ATAATT aAES! Ay T ATAA=AT Afeqearar Fig
¥ qqG qC AY gIE.  AgeAemrear 9 gfagmia & ot fegw wfgdhr
FE1 9 ga fe@r gom . e Wifaw g faa For a3 a¥ #a-
faq wgomat dfe. arfamia st Iewifa @ og @ 91 99 gar a8 Aga-
srdr=ar fafadia @mer ag @ s feFmard ode, 7 0¥ dga F& s,
Q@MY JEAE AT Aq3eFT AAGA FUAIA AqS T AGAET AT
AT RS AT qEerT Tifgd. AT S "@9foq oW angEifaw
YIS gEAd FI qfgs; o d9dt uF awias g faaiw ard arfes,
a1 & wwea® (Unitary) fFar T @m@aa=ar @& fFar aogweersar
wfrarared fFar gaterr Aa@ Sq@ed Iove, T¥E A9
—rafag

(‘wrafens A1 gIww qIAEY a1 F4T=AT SETAT FHINAIS AT

FGT-HE T {’40) SABCL Vol 15 : Page 557

ATIHRIAT 9

SUE-HI
a-Haw g ifes afadamdl adq aEaEs AR,
R6-5-3¥
*

@ aax d—avy Ffa enfor sriafs qreaT ar (G aeifg franmar §
qREAF 3. R¢-3-3%
*

AT ST LY GIAIAT ATSAT AFATT AT THIH Jeoal ad ATgre
F o owew wR.  fagwa: @S0 & A A AT F, dw Srwroar fSHO
& ifas e awIST @y nfor fasum@T @i Waw ww@d e gad qe
W a9 A G I GhEr. FEUA Tedl  AIOwTEA 1 99
g arfawdt e afoma gy ofgd ofes. smrewan feer §e a4t
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84 QIHET TH 3R

Ft 4. WA & gwar sy fox, afafaa 7 g o faasr =@
FEAACFST IT ATFET JET TEO0 AH FAi FTAT A4

..... JoT qd YA For qigs Ao daw qEvAEt §auT qEqT qqer
qifgd—dgdl AT AFEET FIX TE@EE § ITE ATOE—AGT] AT
Faq SREFIAT TEL BFA—TT JAT 92T A8 ACRS F GI0 AT RIA
g arfor raFpEar 8 f@@e A, @ @99 JgdT aEnE g 9.

SIdd IT FrEdiE AIGEATET S AN WA SR A w0
el qT @fe anfr #1321 aq g g @99 4y gEe. dagey
(Psychic) zifz ar ¥ srvear A3 97 adl; AATdr F& awal 4T
T A T wEw AR T T FAE 99 SFIR [ aX 9E 95T
‘AR AH JHAT AIAHAT TS, TR TR AR AR A AT,
T & I, g age Afaw FEA . 22-20-3¢
CWSA: Letters  Of Sri Aurobindo %

Transformation Of The Physical Being
L)
ZrR FOTEN HT

A1 Feoary, fadeq:, wifgd Taqi gEATtaed S Fant s1fa g
qaq TS FEseql ANAFI UF UM AR T THTSAT Foqql, qH(4a%,
afaerd, faqda a7 anfor T@@ M AEE FRWEr ¥9T @© ar §9
MY 3T SFHA AFAT.  ATATHAS AT, IARATHF JRaTr g TF
AT AT, AT T A7 AGAFIHF AT I AT OF THAT AT
frza swar, wnfr @ o SEF 7O 92 Afas amg w99 g amamg
fax aform sgEaET @@e T aE-SgE, W1 I difaoear RTET AT arfor
ATEATET GHg AEAE W1 A AT ATAAF AT

*

T qad A A0 FFar e 38 ST T FET FOA ATH G
TS, ATEEF @S MEH AEAFFAT AR qE AT FeAT AHE 92
i gew efr &ve gfer 7 Ao i arfEE afes. ang aweamde
7 gEAHe SFdre gearen, PR aiafer aiqawsd se St da@ s
Fed ATE AT AT FSATSHA dT TTHEA AT ATEY R&-¢-33

*
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Y]

Yo : Gu{leaw AT

AT ATAANG FOF Fgl qUica qraoe Slgd w9 ATGi——<Areaiatg 5%
goftar arfor st syt amRd. @ fay o qudte aCal O ST i
quT ¥TE; §AS, &9 foge @8 @M@ de w3 @ s a3
wrEt gaEr fa g . sar gedfa fSsEEsar ogd & 4T gy

=2V

TG

fadry @il fFar qag Aol e, srawmEast G et
Megaef w=1 w0 § faahd ang Al T aRfaaas Far 994 aEa
IEPAF W aed Ael. ufew w@er & gafa oW wfEwr gEem St
qréz g=oT fFar i oS ATER FROAMAT aTadia A9 STeeTHT JTHETE Figl

&Y ATEl
13-%-3%

*

——3T T JIRfqard FIOT LY AT AY. @ Fd, A TG g Thor
FRIUTFES AR g’ | g

FEEN AIAAETE 0]

AT AT JAAT AT § AATAT: AFT AR AFDG AT ATAANS
gl FAY B AT FREOMTSAT SATOMEST qid@ilE  @rerad.
-3
*
ArEAT AT TS AW qifawel gEA ErRE S91 FO AR AT
a1 fraamelf sae swe aQ & & afk enfur afdfefs gk & e
.



{R4< sirercfag arsw : ¥

....... A A fFar @A™ ST I A9UE oS a< afagdr
deareT F€ 44, Far ar oo fAer 2 3. aiEE gEEr SR Arer-
fors gear FEN I R AT T J FTHG MAFBA TS ASS AT qH
TR A AT dloe a8 q1oe. A Sfafafar, @ a3t g guei-
NS FTFATIAT AT TAET A, FEAGSAT TAHATST TG0 @Y Figiadr
JETT A0 gFeod e T9@EeT Far dil oEger feamd § 2.
RE-%-3%

——sferefag
(Treag @ ¥ wyA)
CWSA: Letters Of Sri  Aurobindo . Page 580

i AT

( sreTfas )

siieriaai=ar agaqar JEvtear BT AT VAL AT FQUGA ATZUTAT
AN ITAAE  FAB F® DO, FATAT AFYSAT A€ A ATST qfg
#faar fofesdt; snfr swmr-ww (Mind of Light) & d=9z=r & fefger
ve T qif. AT AF-ATETE R 'R O @ favg fafay ema.
FST, FTeH, Z1FT, 96, Jeaw, WA, TOAFT, IfagE, TT—2 FET
fawa gra@aiar sreSl adteonsT Tear s gfeRmn farear atE ar
gaw fauair o@rE ¥ oF9 9 3fgwe o & e wedl gda @n.
e Tl s AT daRH odl, e faew sy e, AwareT qoidsn
et afor getade faea SfraamT 4% g9 &i=aT SWEET AT Y. i
ST AT FAaa QAR ea-faem s\ fFar seadrew wwa doer
AT AEE SEaFSEe diEl AP WO T FuEeie duTesa
JUTAAT g AT 99 @AM I8 AT,

FUER AET TET @ A @M FAT 7 FHT0, AAAAST TF AF-9(14,
feen Sfraq SEoAT= TEEAT A1, AR, SFAISAT FE FAT Al G Afad qfz-
qF ATRE—AT FATH AEE A G A aX AR a7 qeiaT 9= Saqer
qfts Feq IORAr=AT AR § A9 N A % 9g oATg.  r gad,
SAME AT UF A AqAT Afd oA 49 a9 Sfaq wwle arfr sq-
T P TNEGT AROH 9% greT AAW, AGHAT AT [ JeAT FETEi-
qF AEstaT gE ged o feor A, few amed 3 e i sfaw gide
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i)

¥R : gefta A

AT FIfAFT ST W AF-utRAT F g4 gSa AT SEe Af-
ERECEIIE TS

fezz-sfra (Life Divine) ot straear oo daiq sisrtagi=t ara fagars
gt faawr @ @ aiftas g gfqaeT F09 9e. e
fagia wmRwi Safaoar qeA o wearg arfas, fegaw ET 99
TET AR AN g1 wlaeqx g @il wwear ggar armwan (Syn-
thesis of Yoga) a1 wegw #aiq Fo1 g, Araidte arer-qaret & fF aarm-
a1 faFm g s@air Far Sfafafaq g a@y arfor araqets, smenfadis g
2 gfed A F6 FEFY FG A59, GASSETAE @A™ FATFRL T
wEY 3 43¢ we famw wma-gae-fasae 7% ( Human Cycle )
gl dqid @Al FS TG WeET Iawd:  fagiee  fafaw weEEE,
AT ATAF Thear=r fagdt argr Seamafg FIam=ar agms, 48 T|d| 9
fafeaaasi &7 T AT ATE FURET F A gAY, T Thed GG =eAq
AA AT FEAET BEUTAT WFeiH 9 ATAZAN(E [ATOWN T AQT I
BT AR F AT A 9% weearr feanfy @i Ay g
(The Ideal of Human Unity) ar #aiq rafasr amg.

HATIEAT ATHATE ATHS g A ATLAT=AT ATATRAF F Fiedfas Agr] TII
F @R A1Z § qrafqrsaT SR siefagi wrary ST e, are-
I9 g G490, EEITAT FATAT AT @ g UG AW 2 faure-
g @ ETRUN WETG ATUS T8 AT Afquew  gEaE@E wEil
AT ATCHAGEEBT T ATHREFATE, Foeql Aqics grem=t g9 fagrost
¥ A GEEROTd A afaq der g, ar fawdy @y fagia o
Tgwgem’ (Secret of the Vedas) a1 @@wid 3 Garfasai’  (on the
Veda) anfr ‘wfgsd’ (Hymns to the Mystic Fire) ar sfam smat
gz AT IS RF FATAT ATEART T @EGS SFAA AL AT,

qaw SUfwar=ar amEdiate. S AT &' AT IUMER=AT AATRT  ATAS
gy 9 AT-AIFT-AHIET TGET SO AFAFR AR, AT ATAS gaaaaar-
WF qealaaTaRs B9 AYS JQ.  fAAw, F3, WA, qfad, GakF, g avfor
uigE AT AF@T FEE A e qgd qfada, s o ggEReE
a1 guferdte @ faargaER qEEEes dur fofgear @rRa.

FHITET WA gt g fag e fegm aar e dfar g

*Isha Upanishad, Kena Upanishad. ‘Eight Upanishads.
‘Arya, Nov. 1918. vol. V. ‘Advent, August 1953.
‘Pathamandir Annual No. 12, 1953.



RRY< stercfag aTswg : ¥3

77 gEa serfagsl 9aoer AR, diafd ATHAME, AT IS ET START
qr@ HAEId, Tad FAF, Saarar & fGFEw areamEt #76r wEr av-
fawiiear Maaa AT NG F /G134 KSR faEEA @il 39 AR
sffarcfaa=ar areAahaF g aoear i faag’ (Essays on the Gita)
FESST AEFAT BIE HIET AR

oF AT e a9 e F1, & G4 FEd FAT AGIAT AT ITFeT
dFniaTET fFar ATy F4TET FFEET TET AT NI GRS AT FAFT ATANS
groqa fagia @l Aigoo @G, @ feFE g3 % A St JAEr
arg arfor it Feee frFe gy 9w daii T qeefTE Qe gere

ar gH@ FaERaE  AeRfag st fage Feaar Foer aga
‘grfar—Far anfr serF’ ( Savitri: A Legend and a Symbol ) & #rex
BN AT Fed Ale.  dfae WMAdsdr ATeArfoRd @A rger JaE,
=T "rN 9 faemas oA ol o 39 AR, 9 iAW FTeT-
7ed ®YAT FCOATH ATYS @TA SHfAqEE T IEEEEl FUAAT ST
qrEaiT 9 Ae gared Aot fagiar sfefaai ar semerd qoer o
ar. @ wifr sferfas=ar swa dqrE faAEw amEr e 3 e
foam g7 UF WA 6T AT @aA fquE age srHedT  GRaeaT  FSarg<Er
A ur.  ofefaeiy a1 A06fE oMF e U SUST HTRd.  d ATHTAA
ST AHS T A A qed AT Afwiadia AT AIEL  ATTFT FHET g4
faioa: sierfaqi=ar SRAMAR AT FIOA JRIA Tgear=AT ST FF=ET
IfaT FTEHET FEA QWTAT IS & AT T FOr AT,

aqiad,; awan gt gamed wwr (The Mother) ar geasm=n wis
qfgeT are.

(ereh)
—1. q. dfeq




ASTAUNAY ST

A FAF AT AT FFTeA fa=1= Famq, &Y sr==0r e e ot
2 ATEl, aX AIWET HATAT AT TAAET AT FIONT AGAl. A9 Q-
AT &Y AT Aq; AT FigreaAT ArEdia ax & se=w Afq dewewdd fewd.
A qFT AR IAE AN AIRA.  qfgeT AW U Avia gfase g et
faTis qgra @rEars AT Araed AT #ATAT FOGT VT AR g AT
TE. BB, A AAT oA W@ I3 TRYAT AT UGS FE®  ATIATH——
& g @ fAasEa soedr TeEnTa Gifaer o, gEd AN RO,
FuR fqaTX § 999 Ao oF AMUATAT VAT FUAAET.  HIET TEATIHTON
AT AW Afowaer I Tgragry sty ot =T @qfq amEgrEr aEi—
AT TFAAT AFIqH A9 qq AT, A AT GEAG AEEATT  FEWA. ATT-
T ATEAT AT ATH AT TS FT g fA= vt 0 AEEE g9 qed
aifr FiE SIoieT § I@ ARA. @R A0S Figl gaufg qA@ fEar
eI} T ATy SFREr MEE ded AR q|r e 9T
TfgaT BN a7 Jgdid GHETOE: FSEad 9919 3 WR g, TR WET
greft, Aes g 98 q@dl.  dr qUUsl S-AE AT q-9=e d9al.  guead
AR TN SFAET WAL at arvear fAdemsn faea gE e fase s
Jq ygara fFar wewa Tgad. 98 e WATAT g1 SHfa-awify fea-ara arfor
free-Aa FOOW aRW §7ai dar. faaa Aw oawer s fAogar afe
qEAET AR, AW, AR F1gA d9@ § IEWEET aeF diqwe e ao-
gq 9g@ Tgdl. AT A Alegd a4 H G @IAYT 49 ARG, a2
qIEEA, SV ST AREA A9 JWAW.  FF AqE[ AL AT THEAT ATF A
¥ uiq gEwTenr qffE @i ZX aFed Aredre. € 9@d atd AT AR
U watr faur sEed &0 w9 J9d. 934G 9T EEE @ qgfa qreadr
ax g fodolt faee daar waifaa F7oarEn = Sl Sdedl, ddd
TATET AT TR

——raefag
Sri Aurobindo : Bases of Yoga : Page 50


MiraAditi
Text Box
Sri Aurobindo : Bases of Yoga : Page 50


HAIRT AFR

gafeg AUA qeaael gone ATHY Aifeaas wreAtead.  sarEs——af,
<. fa. f@rR. IOT STHEE-CATEIAHSS, TS, qeq oYy 7. 4. 9 5.

qeEgad ATHEer WAl TSHET Ao RISHEAA g AT o\, (ar
T gr, g1 grRer, 9 qEA FeEarEA 9€ quar qg! gwenrAiy gew gefarrar
qT FE AT ST Al IIA AT At Aar-faafita frerds |

FATAT WIS AT ATOeATd JATGST JF A GEAT  STH<-
T ATHA A A, Srang fEReT, FvearE @ETd, Feafg afe
feadiq waRT TETfEr fewer & @ gigT S fawe.

qee, ATHNTSTHTTS FTECAT=AT FRHIGT AW FOMAT e TG~
Rt sRfoa | 9 AAHIYEE Ao AoedT AWAT IT qeaA™T S ATIAT
AT WM AATF RUA @l @A T Aqw [Enedis AT @ geeds

QU gEAF ATAAET ATAT Acta qEITAT HAT AT dAEE g9
HTQU O ARG AF o AEd AT AT TEEET ARG T ¥ Fgomad ared.
fepagAT, SAT=AT AAfawaF FeqAr, AT GETICOM oA, THA FATRE, AATEH
7 tfers wCET AavETeT faedr SeF FOrH Al A wue
ITATENT TFRHTE SfAET AR ™ A FI FgES I AT AT & F 7

‘qeret Paat TS W F ared ? e Saew A @ v i
arex &t 7 fFar A9sad 9 JANERAEE TEIal ! Wa A AegrE &
Z@ FATY ! TAT ATAATS ADA TGS AHA ¢ AfGATS G FH FgOITa-
i’ ? & 7 U TEIRE! dME A @A AT TR

Z1 st 3ar 1. < fa. R 9t aEwige daer AEee o
gqaIE AT J98 Fre.

Fae=aT qRENS AW 9. 2. I IS AA §IG TEFEQT 9w
e gaF 4 ARG® AT

——TSTST



¥< : gofran E e

EEETET. AR W pEmmE staeae —

sqaREd—. 7. 7. . @, TeEn 1.0 fFouE

ot @ s Fifg-afEdaigy aear T U @EdE 3@
qeq sman, ffTear sEama g=w=ar gasE 9 qrEdr aeorEn, e
s wfag AR ‘EaEET gEER A AFEETEl staqacd § sauret
afaaa AFERF STAMAET WK @] SAaQEE aEone o, frafr gomsar
FEI q AR QF@ZT GAIT IR o4 AISWA AT gEaFia S9-
IFRIEUET TF FHAT A0 7 A=Ewar A A 9. awer e
=EEE 9 GFET qAEG a7 TRAHER UF Had T (ST e oa-
FH TEL FLAL. ATAFS IHg FHITAl AEHA-TFAT  F@FE § TqF
foga st W= waet g dage F@F afwdgT defEs wEd .

agmdre fafaq gl g5/ 7 TifeAN T@o0 § TP ar=wiar fieaw
fadrla @ S AR, _

—agq
*

fraEdwa— (F5FT ) —Jo =T, W TFL.  TA T T TV 4L

TFT ATAF FAIN T eFa GHA fofgadt & awx qifasist wfaar amat
AT dHd AWML T BIGH AT

e aY fraaerd faucearas SaTaw] WTLaATa=aT HaTaT @ ATt gl
arrfor &t oweredT faqua geer Wl @l @igy fAer g Fed s
Tty wfET SUTTATSAT FTHIG SATIEIN A FQOA T T FO! AT TH
g R . <1 @R g @ gl faarsitaan dawadE fada
AT GFT T BT WIS AlEEdEd AT AT THT WEH AT 349

AT TEITST AT FOST & AT AAHHI A & a1/l qTa-
Fifgai=ar qATHE  @ATATEEAl q9d AWoAl AR T 9 TR AR AHA-
FEY AAT AT T TEIGIL AT AN TAF Ted AGYW q J@AE AR oaE-
FT GT WNAAT TEE JorEe e fogd a9 . @R arfie e
AEHATTA & UF ARG AR 9T 99l Ay w}er yqarR e faaratar
ATFSA GIOATE WS ZIIT AT,

WA AT FAATETET qaT [ATCuTe, T AT, FE A enfor
qa fasra qfone Fom g9 e it 0 s Fen aw
ATEF ATZ. AW TRAT T AT T A AT o Fady, fagqua:
aeFde Qs Fa1 T gfeFmige T gew sfr w9 wEewe fgen

_._W









	Cover.jpg
	Inside Cover.jpg
	01.jpg
	02.jpg
	Photo Plate.jpg
	03.jpg
	04.jpg
	05.jpg
	06.jpg
	07.jpg
	08.jpg
	09.jpg
	10.jpg
	11.jpg
	12.jpg
	13.jpg
	14.jpg
	15.jpg
	16.jpg
	17.jpg
	18.jpg
	19.jpg
	20.jpg
	21.jpg
	22.jpg
	23.jpg
	24.jpg
	25.jpg
	26.jpg
	27.jpg
	28.jpg
	29.jpg
	30.jpg
	31.jpg
	32.jpg
	33.jpg
	34.jpg
	35.jpg
	36.jpg
	37.jpg
	38.jpg
	39.jpg
	40.jpg
	41.jpg
	42.jpg
	43.jpg
	44.jpg
	45.jpg
	46.jpg
	Back Cover.jpg


Eternal Presence

 

You spoke of Sri Aurobindo's birth as “eternal” in the history of the universe. What exactly was meant by “eternal”?

The sentence can be understood in four different ways on four ascending planes of consciousness:

1. Physically, the consequence of the birth will be of eternal importance to the world.

2. Mentally, it is a birth that will be eternally remembered in the universal history.

3. Psychically, a birth that recurs for ever from age to age upon earth.

4. Spiritually, the birth of the Eternal upon earth.

1957

 

*
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4 September 1957



Today I received a question about a phrase I used on the fourteenth of August, the eve of Sri Aurobindo’s birthday. And this question seemed interesting to me because it was about one of those rather cryptic phrases, that are almost ambiguous through simplification, and which was intended to be like that, so that each one might understand it according to his own plane of consciousness. I have already spoken to you several times of this possibility of understanding the same words on different planes; and these words were intentionally expressed with a simplification, a deliberate vagueness, precisely so that they would serve as a vehicle for the complexity of meaning they had to express.

This meaning is a little different on the different planes, but it is complementary, and it is only really complete when one is able to understand it on all these planes at once. True understanding is a simultaneous understanding in which all the meanings are perceived, grasped, understood at the same time; but to express them, as we have a very poor language at our disposal, we are obliged to say them one after another, with many words and many explanations.… That’s what I am going to do now.

The question is about the phrase in which I spoke of the birth of Sri Aurobindo – it was on the eve of his birthday – and I called it an “eternal birth”. I am asked what I meant by “eternal”.

Of course, if the words are taken literally, an “eternal birth” doesn’t signify much. But I am going to explain to you how there can be – and in fact is – a physical explanation or understanding, a mental understanding, a psychic understanding and a spiritual understanding.

Physically, it means that the consequences of this birth will last as long as the Earth. The consequences of Sri Aurobindo’s

Page – 177

birth will be felt throughout the entire existence of the Earth. And so I called it “eternal”, a little poetically.

Mentally, it is a birth the memory of which will last eternally. Through the ages Sri Aurobindo’s birth will be remembered, with all the consequences it has had.

Psychically, it is a birth which will recur eternally, from age to age, in the history of the universe. This birth is a manifestation which takes place periodically, from age to age, in the history of the Earth. That is, the birth itself is renewed, repeated, reproduced, bringing every time perhaps something more – something more complete and more perfect – but it is the same movement of descent, of manifestation, of birth in an earthly body.

And finally, from the purely spiritual point of view, it could be said that it is the birth of the Eternal on Earth. For each time the Avatar takes a physical form it is the birth of the Eternal himself on Earth.

All that, contained in two words: “eternal birth”.

So, to conclude, I advise you, in future, before telling yourself: “Why! What does this mean? I don’t understand it at all; perhaps it is not expressed properly,” you could say to yourself: “Perhaps I am not on the plane where I would be able to understand”, and try to find behind the words something more than mere words. There.

I think this will be a good subject for our meditation.

(Meditation)
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The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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The monkeys and bears of Hanuman's army fought for Lord Rama and his brother Lakshman against Ravana the ten-headed demon.

 Weakening under the blows of the warriors who were attacking him from every side, Ravana made use of his magic power.

 Suddenly, at his side, among the demons, many Ramas and many Lakshmans magically appeared. They were in truth nothing but false and deceptive appearances, but the monkeys and the bears, taking them for real people, halted in confusion: how could they continue the fight and go on throwing trees and rocks against Rama and Lakshman, their beloved leaders? Seeing their dismay, the demon Ravana gave a smile of cruel delight. Rama smiled too: what pleasure he would take in destroying such a falsehood, in exposing the trickery, in gaining victory for the truth! He fitted an arrow to his mighty bow and shot. The arrow whizzed through the misleading shadows, which immediately dissolved. At last Hanuman's army could see clearly and their courage revived.
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 Similarly, every straight word from a sincere man is like an arrow that can destroy much falsehood and hypocrisy.



 There is a legend in South India which tells of a prince, the Jasmine King, whose laugh alone would fill the land for leagues around with the sweet fragrance of jasmine. But for that his laugh must come from the joyful and spontaneous gaiety of his heart. It would have been no use if he had tried to laugh without true merriment. When his spirit was full of joy, his laughter would bubble up like a fragrant spring.

 The quality of this laughter came wholly from its sincerity.

 The tables in Duryodhana's palace were laid with an extremely rich display of vessels of gold and silver, ornamented with rubies and emeralds and diamonds sparkling with many colours. Lord Krishna was invited to the feast but did not go. Instead he went that night to the house of a poor Sudra, who had also invited him. The meal was simple, the dishes were plain. And yet Krishna chose this one in preference to the other, for the feast which the Sudra offered him was full of sincere love, whereas the sumptuous banquet of King Duryodhana had been given only for show.

 It is also said that the glorious Rama once sat at the table of a very humble woman, whose husband was a fowler. All she could put before the famous hero was a few fruits, for she had nothing else. But she gave the best she had with such a good heart that Rama was touched and wished that the memory of this gift from a sincere soul should not be forgotten, and that is why it is still spoken of after so many centuries.

 Jalal was a wise and famous teacher. One day two Turks who wished to hear his teachings came to see him with an offering. As they were very poor, their gift was small – only a handful of lentils. Some of the sage's disciples looked at this present with scorn. But Jalal told them:
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 “Once the Prophet Mohammed needed riches to carry out one of his undertakings. So he asked his followers to give him what they could spare. Some brought half of their possessions, others a third. Abu Bakar gave all his wealth. In this way Mohammed got a large quantity of animals and weapons. Then came a poor woman who in her turn offered the Prophet three dates and a wheat-cake; and that was all she had. Many smiled at this sight, but the Prophet told them that he had had a dream in which he had seen the angels take a pair of scales and put the gifts of all the people in one of the pans and into the other only the dates and the bread of the poor woman. And the scale stood balanced, for this pan was as heavy as the other.” And Jalal added:

 “A small gift offered with a sincere heart has as much value as costly presents.”

 On hearing this the two Turks were full of joy and no one dared laugh any more about the handful of lentils.

**




A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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The monkeys and bears of Hanuman's army fought for Lord Rama and his brother Lakshman against Ravana the ten-headed demon.

 Weakening under the blows of the warriors who were attacking him from every side, Ravana made use of his magic power.

 Suddenly, at his side, among the demons, many Ramas and many Lakshmans magically appeared. They were in truth nothing but false and deceptive appearances, but the monkeys and the bears, taking them for real people, halted in confusion: how could they continue the fight and go on throwing trees and rocks against Rama and Lakshman, their beloved leaders? Seeing their dismay, the demon Ravana gave a smile of cruel delight. Rama smiled too: what pleasure he would take in destroying such a falsehood, in exposing the trickery, in gaining victory for the truth! He fitted an arrow to his mighty bow and shot. The arrow whizzed through the misleading shadows, which immediately dissolved. At last Hanuman's army could see clearly and their courage revived.
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 Similarly, every straight word from a sincere man is like an arrow that can destroy much falsehood and hypocrisy.



 There is a legend in South India which tells of a prince, the Jasmine King, whose laugh alone would fill the land for leagues around with the sweet fragrance of jasmine. But for that his laugh must come from the joyful and spontaneous gaiety of his heart. It would have been no use if he had tried to laugh without true merriment. When his spirit was full of joy, his laughter would bubble up like a fragrant spring.

 The quality of this laughter came wholly from its sincerity.

 The tables in Duryodhana's palace were laid with an extremely rich display of vessels of gold and silver, ornamented with rubies and emeralds and diamonds sparkling with many colours. Lord Krishna was invited to the feast but did not go. Instead he went that night to the house of a poor Sudra, who had also invited him. The meal was simple, the dishes were plain. And yet Krishna chose this one in preference to the other, for the feast which the Sudra offered him was full of sincere love, whereas the sumptuous banquet of King Duryodhana had been given only for show.

 It is also said that the glorious Rama once sat at the table of a very humble woman, whose husband was a fowler. All she could put before the famous hero was a few fruits, for she had nothing else. But she gave the best she had with such a good heart that Rama was touched and wished that the memory of this gift from a sincere soul should not be forgotten, and that is why it is still spoken of after so many centuries.

 Jalal was a wise and famous teacher. One day two Turks who wished to hear his teachings came to see him with an offering. As they were very poor, their gift was small – only a handful of lentils. Some of the sage's disciples looked at this present with scorn. But Jalal told them:
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 “Once the Prophet Mohammed needed riches to carry out one of his undertakings. So he asked his followers to give him what they could spare. Some brought half of their possessions, others a third. Abu Bakar gave all his wealth. In this way Mohammed got a large quantity of animals and weapons. Then came a poor woman who in her turn offered the Prophet three dates and a wheat-cake; and that was all she had. Many smiled at this sight, but the Prophet told them that he had had a dream in which he had seen the angels take a pair of scales and put the gifts of all the people in one of the pans and into the other only the dates and the bread of the poor woman. And the scale stood balanced, for this pan was as heavy as the other.” And Jalal added:

 “A small gift offered with a sincere heart has as much value as costly presents.”

 On hearing this the two Turks were full of joy and no one dared laugh any more about the handful of lentils.

**




A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.



Page - 218



 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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Comments on Some Passages of Prose

 

Anatole France's Irony
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I so much enjoyed Anatole France's joke about God in the mouth of the arch-scoffer Brotteaux in his book Les dieux ont soif that I must ask you to read it.

 

Ou Dieu veut empêcher le mal et ne le peut, ou il ne peut et ne le veut, ou il ne le peut ni ne le veut, ou il le veut et le peut. S'il le veut et ne le peut, il est impuissant; s'il le peut et ne le veut, il est pervers; s'il ne le peut ni ne le veut, il est impuissant et pervers; s'il le peut et le veut, que ne le fait-il, mon Père?1

 

I wonder what God might answer to it, supposing he should ever feel inclined to?

 

Anatole France is always amusing whether he is ironising about God and Christianity or about that rational animal, man or Humanity (with a big H), and the follies of his reason and his conduct. But I presume you never heard of God's explanation of his non-interference to Anatole France when they met in some Heaven of Irony, I suppose ―it can't have been in the heaven of Karl Marx, in spite of France's conversion before his death. God is reported to have strolled up to him and said, "I say, Anatole, you know that was a good joke of yours; but there was a good cause too for my non-interference... Reason came along and told me, `Look here, why do you pretend to exist? you know you don't exist and never existed or, if you do, you have made such a mess of your creation that we can't tolerate you any longer. Once we have got you out of the way, all will be right upon earth, tip-top, A-1: my daughter Science and I have

 

1 Anatole France, Les dieux ont soif (Paris: Calmann-Levy, 1965), p. 146. ―Ed. 
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932


7 April 1929

  Home > E Library > Works Of The Mother > English > Cwmce > Questions And Answers Volume 03 > 7 April 1929



Will you say something to us about Yoga?



What do you want the Yoga for? To get power? To attain to peace and calm? To serve humanity?

None of these motives is sufficient to show that you are meant for the Path.

The question you are to answer is this: Do you want the Yoga for the sake of the Divine? Is the Divine the supreme fact of your life, so much so that it is simply impossible for you to do without it? Do you feel that your very raison d'être is the Divine and without it there is no meaning in your existence? If so, then only can it be said that you have a call for the Path.

This is the first thing necessary – aspiration for the Divine.

The next thing you have to do is to tend it, to keep it always alert and awake and living. And for that what is required is concentration – concentration upon the Divine with a view to an integral and absolute consecration to its Will and Purpose.

Concentrate in the heart. Enter into it; go within and deep and far, as far as you can. Gather all the strings of your consciousness that are spread abroad, roll them up and take a plunge and sink down.

A fire is burning there, in the deep quietude of the heart. It is the divinity in you--your true being. Hear its voice, follow its dictates.

There are other centres of concentration, for example, one above the crown and another between the eye-brows. Each has its own efficacy and will give you a particular result. But the central being lies in the heart and from the heart proceed all central movements  all dynamism and urge for transformation and power of realisation.     



What is one to do to prepare oneself for the Yoga?  
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 To be conscious, first of all. We are conscious of only an insignificant portion of our being; for the most part we are unconscious. It is this unconsciousness that keeps us down to our unregenerate nature and prevents change and transformation in it. It is through unconsciousness that the undivine forces enter into us and make us their slaves. You are to be conscious of yourself, you must awake to your nature and movements, you must know why and how you do things or feel or think them; you must understand your motives and impulses, the forces, hidden and apparent, that move you; in fact, you must, as it were, take to pieces the entire machinery of your being. Once you are conscious, it means that you can distinguish and sift things, you can see which are the forces that pull you down and which help you on. And when you know the right from the wrong, the true from the false, the divine from the undivine, you are to act strictly up to your knowledge; that is to say, resolutely reject one and accept the other. The duality will present itself at every step and at every step you will have to make your choice. You will have to be patient and persistent and vigilant – “sleepless”, as the adepts say; you must always refuse to give any chance whatever to the undivine against the divine.



Is the Yoga for the sake of humanity?



No, it is for the sake of Divinity. It is not the welfare of humanity that we seek but the manifestation of the Divine. We are here to work out the Divine Will, more truly, to be worked upon by the Divine Will so that we may be its instruments for the progressive incorporation of the Supreme and the establishment of His reign upon earth. Only that portion of humanity which will respond to the Divine Call shall receive its Grace.

Whether humanity as a whole will be benefited, if not directly, at least, in an indirect way, will depend upon the condition of humanity itself. If one is to judge from the present conditions, there is not much hope. What is the attitude today
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.



How is that we have met?



We have all met in previous lives. Otherwise we would not have come together in this life. We are of one family and have worked through ages for the victory of the Divine and its manifestation upon earth.  
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.
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Comments on Some Passages of Prose

 

Anatole France's Irony

    Home > E Library > Works Of Sri Aurobindo > English > CWSA > Letters On Poetry And Art > Comments On Some Passages Of Prose

 

I so much enjoyed Anatole France's joke about God in the mouth of the arch-scoffer Brotteaux in his book Les dieux ont soif that I must ask you to read it.

 

Ou Dieu veut empêcher le mal et ne le peut, ou il ne peut et ne le veut, ou il ne le peut ni ne le veut, ou il le veut et le peut. S'il le veut et ne le peut, il est impuissant; s'il le peut et ne le veut, il est pervers; s'il ne le peut ni ne le veut, il est impuissant et pervers; s'il le peut et le veut, que ne le fait-il, mon Père?1

 

I wonder what God might answer to it, supposing he should ever feel inclined to?

 

Anatole France is always amusing whether he is ironising about God and Christianity or about that rational animal, man or Humanity (with a big H), and the follies of his reason and his conduct. But I presume you never heard of God's explanation of his non-interference to Anatole France when they met in some Heaven of Irony, I suppose ―it can't have been in the heaven of Karl Marx, in spite of France's conversion before his death. God is reported to have strolled up to him and said, "I say, Anatole, you know that was a good joke of yours; but there was a good cause too for my non-interference... Reason came along and told me, `Look here, why do you pretend to exist? you know you don't exist and never existed or, if you do, you have made such a mess of your creation that we can't tolerate you any longer. Once we have got you out of the way, all will be right upon earth, tip-top, A-1: my daughter Science and I have

 

1 Anatole France, Les dieux ont soif (Paris: Calmann-Levy, 1965), p. 146. ―Ed. 
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932


    Home > E Library > Works Of The Mother > English > Cwmce > Questions And Answers Volume 08 > 09 May 1956

Sweet Mother, I would like to have the explanation of a sentence. Sri Aurobindo has said somewhere, “Materially you are nothing, spiritually you are everything.”



That means that it is the Spirit, the spiritual consciousness and the divine Presence which give to life all its value, that without this spiritual consciousness and divine Presence life has no value.

The same holds true for the individual, whatever his material capacities and the material conditions in which he lives, his only worth is that of the divine Presence and the spiritual consciousness in him.

And so from the point of view of the truth of things, a man who has no material possessions and no remarkable capacities or possibilities, but who is conscious of his psychic being and united with the Divine in him, is infinitely greater than a ruler upon earth or a millionaire who possesses considerable material power but is unconscious of his psychic being.
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From the point of view of the truth, it is like that. This is what Sri Aurobindo means: no apparent and outer things have any true value. The only thing which is valuable is the divine consciousness and union with the Spirit.


 Home > E Library > Works Of The Mother > English > Cwmce > Questions And Answers Volume 09 > 11 September 1957

Sweet Mother, why does one feel attracted at first sight to some people and feel a repulsion for others?



Usually this is based on vital affinities, nothing else. There are vital vibrations which harmonise and vital vibrations which don’t. It is usually this, nothing else. It is vital chemistry.

One would have to be in a much deeper and more clear-sighted consciousness for it to be otherwise. There is an inner perception based on a psychic consciousness, which makes you feel which people have the same aspiration, the same aim, and can be your companions on the way; and this perception also makes you clear-sighted about those who follow a very different way or carry in them forces which are hostile to you and may harm you in your development. But to attain such a perception one must oneself be exclusively occupied with one’s own spiritual progress and integral realisation. Now, that is not often the case. And usually too, when one has attained this inner clear-sightedness, it is not expressed by attraction and repulsion, but by a very “objective” knowledge, it might be said, and a kind of inner certainty which makes you act calmly and reasonably, and without attractions and repulsions.

      Therefore, it may be said in a general and almost absolute way that those who have very definite and impulsive likes and dislikes live in a vital consciousness. Mixed with this, there may be mental affinities; that is, some minds like to have relationships in common activities, but here too, these are people on a much higher level intellectually, and this is also expressed even more by a comparative ease in relationships and by something much more calm and detached. One takes pleasure in speaking with certain people, for others there is no attraction, one gains nothing from it. It is a little more distant and quiet; it belongs more to the field of reason. But likes and dislikes clearly belong
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to the vital world. Well, there is a vital chemistry just as there is physical chemistry: there are bodies which repel each other and others which attract; there are substances which combine and others which explode, and it is like that. There are some vital vibrations which harmonise, and harmonise to such an extent that ninety-nine times out of a hundred these sympathies are taken for what men call love, and suddenly people feel, “Oh! he is the one I was waiting for”, “Oh! she is the one I was seeking!” (laughing), and they rush towards each other, till they find out that it was something very superficial and that these things can’t last. There. So the first advice given to those who want to do yoga: “Rise above likes and dislikes.” This is something without any deeper reality and it can at the very least lead you into difficulties which are at times quite hard to overcome. You can ruin your life with these things. And the best thing is not to take any notice of them – to draw back a little into yourself and ask yourself why – it’s nothing very mysterious – you like to meet this person, don’t like to meet that one.

But, as I say, there comes a moment when one is exclusively occupied with one’s sadhana, when one can feel – but both more subtly and much more quietly – that a particular contact is favourable to sadhana and another harmful. But that always takes a much more “detached” form, so to say, and often it even contradicts the so-called attractions and repulsions of the vital; very often it has nothing to do with them.

      So, the best thing is to look at all that from a little distance and to lecture yourself a little on the futility of these things.

      Obviously there are some natures which are almost fundamentally bad, beings who are born wicked and love to do harm; and logically, if one is quite natural, not perverted, natural as animals are – for from this point of view they are far superior to men; perversion begins with humanity – then one keeps out of the way, as one would stand aside from something  fundamentally harmful. But happily these cases are not very frequent; what one meets in life are usually very mixed natures where
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!

It is also said that some people are like vampires, and when they come near a person they spontaneously suck up his vitality and energy, and that one should beware of them as of a very serious danger. But that also…Not that it doesn’t exist, but it is not very frequent, and certainly not so total that one need run away when one meets such a person.

So, essentially, if one wants to develop spiritually, the first thing to do is to overcome one’s dislikes…and one’s likes. Look at all that with a smile.
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Sweet Mother, why does one feel attracted at first sight to some people and feel a repulsion for others?



Usually this is based on vital affinities, nothing else. There are vital vibrations which harmonise and vital vibrations which don’t. It is usually this, nothing else. It is vital chemistry.

One would have to be in a much deeper and more clear-sighted consciousness for it to be otherwise. There is an inner perception based on a psychic consciousness, which makes you feel which people have the same aspiration, the same aim, and can be your companions on the way; and this perception also makes you clear-sighted about those who follow a very different way or carry in them forces which are hostile to you and may harm you in your development. But to attain such a perception one must oneself be exclusively occupied with one’s own spiritual progress and integral realisation. Now, that is not often the case. And usually too, when one has attained this inner clear-sightedness, it is not expressed by attraction and repulsion, but by a very “objective” knowledge, it might be said, and a kind of inner certainty which makes you act calmly and reasonably, and without attractions and repulsions.

      Therefore, it may be said in a general and almost absolute way that those who have very definite and impulsive likes and dislikes live in a vital consciousness. Mixed with this, there may be mental affinities; that is, some minds like to have relationships in common activities, but here too, these are people on a much higher level intellectually, and this is also expressed even more by a comparative ease in relationships and by something much more calm and detached. One takes pleasure in speaking with certain people, for others there is no attraction, one gains nothing from it. It is a little more distant and quiet; it belongs more to the field of reason. But likes and dislikes clearly belong
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!
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(Need to check translation and this write up)

...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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(Need to check translation and this write up)

...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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Control of Speech and the Physical Change
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 CONTROL of speech is very necessary for the physical change.

 17-6-1934

-577-

Minimising Speech in Sadhana

 

You are right—to minimise speech is sure to be helpful both for right action and for inner sadhana.

 

18-3-1936

Vigilance for Controlling the Automatic Habit of Speech

(1)

 

IT is obvious that things which are a long habit cannot go at once. Especially, speech is a thing which in most people is largely automatic and not under their control. It is the vigilance that establishes the control, so one must be on guard against the danger of which you speak, the slacking of the vigilance. Only, the more it can be a quiet and unmixed, not an anxious vigilance, the better.

(2)

 

The habits of the physical or the vital-physical nature are always the most difficult to change, because their action is automatic and not governed
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by the mental will and it is therefore difficult for the mental will to control or transform them. You have to persevere and form the habit of control. If you can succeed in controlling the speech often,— it needs a constant vigilance,—you will finally find that the control stamps itself and can in the long run always intervene. This must be done so long as that movement is not fully opened to the Mother's Light and Force, for if that happens the thing can be done more quickly and sometimes with a great rapidity. There is also the intervention of the psychic,—if the psychic being is sufficiently awake and active to intervene each time you are going to speak at random and say "No", then the change becomes more easy.
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Control of Speech and the Physical Change
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 CONTROL of speech is very necessary for the physical change.

 17-6-1934

-577-

Minimising Speech in Sadhana

 

You are right—to minimise speech is sure to be helpful both for right action and for inner sadhana.

 

18-3-1936

Vigilance for Controlling the Automatic Habit of Speech

(1)

 

IT is obvious that things which are a long habit cannot go at once. Especially, speech is a thing which in most people is largely automatic and not under their control. It is the vigilance that establishes the control, so one must be on guard against the danger of which you speak, the slacking of the vigilance. Only, the more it can be a quiet and unmixed, not an anxious vigilance, the better.

(2)

 

The habits of the physical or the vital-physical nature are always the most difficult to change, because their action is automatic and not governed
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by the mental will and it is therefore difficult for the mental will to control or transform them. You have to persevere and form the habit of control. If you can succeed in controlling the speech often,— it needs a constant vigilance,—you will finally find that the control stamps itself and can in the long run always intervene. This must be done so long as that movement is not fully opened to the Mother's Light and Force, for if that happens the thing can be done more quickly and sometimes with a great rapidity. There is also the intervention of the psychic,—if the psychic being is sufficiently awake and active to intervene each time you are going to speak at random and say "No", then the change becomes more easy.
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The Habit of Criticism
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VI. CONTROL OF SPEECH IN SADHANA ...

(1)

 

THE habit of criticism—mostly ignorant criticism of others--mixed with all sorts of imaginations, inferences, exaggerations, false interpretations,
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.
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THE habit of criticism—mostly ignorant criticism of others--mixed with all sorts of imaginations, inferences, exaggerations, false interpretations,
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.
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Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.
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It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others
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IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932

Inadvisability of Speaking about Experiences to Others

(1)

 

IT is not usually good to tell the experiences to others. It weakens the experience and tends to bring down the consciousness.

 

9-11-1933

(2)

 

It is not good to talk too much to others about the sadhana and its experiences. There can be exceptions to the rule, but that depends on the person and circumstances.

 

(3)

 

I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.

 

18-9-1936
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26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932

Inadvisability of Speaking about Experiences to Others

(1)

 

IT is not usually good to tell the experiences to others. It weakens the experience and tends to bring down the consciousness.

 

9-11-1933

(2)
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I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.
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It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.
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It is not good to talk too much to others about the sadhana and its experiences. There can be exceptions to the rule, but that depends on the person and circumstances.
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I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.
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The Mother's white light is the light of the Divine Consciousness; you are living more and more under it and it is that that is liberating you.

 

     25 August 1934    

                               SRI AUROBINDO                                                                                                                                           
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