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Eternal Presence

 

You spoke of Sri Aurobindo's birth as “eternal” in the history of the universe. What exactly was meant by “eternal”?

The sentence can be understood in four different ways on four ascending planes of consciousness:

1. Physically, the consequence of the birth will be of eternal importance to the world.

2. Mentally, it is a birth that will be eternally remembered in the universal history.

3. Psychically, a birth that recurs for ever from age to age upon earth.

4. Spiritually, the birth of the Eternal upon earth.

1957

 

*

Home > E Library > Works Of The Mother > English > Cwmce > Words Of The Mother Volume 13 > Eternal Presence

4 September 1957



Today I received a question about a phrase I used on the fourteenth of August, the eve of Sri Aurobindo’s birthday. And this question seemed interesting to me because it was about one of those rather cryptic phrases, that are almost ambiguous through simplification, and which was intended to be like that, so that each one might understand it according to his own plane of consciousness. I have already spoken to you several times of this possibility of understanding the same words on different planes; and these words were intentionally expressed with a simplification, a deliberate vagueness, precisely so that they would serve as a vehicle for the complexity of meaning they had to express.

This meaning is a little different on the different planes, but it is complementary, and it is only really complete when one is able to understand it on all these planes at once. True understanding is a simultaneous understanding in which all the meanings are perceived, grasped, understood at the same time; but to express them, as we have a very poor language at our disposal, we are obliged to say them one after another, with many words and many explanations.… That’s what I am going to do now.

The question is about the phrase in which I spoke of the birth of Sri Aurobindo – it was on the eve of his birthday – and I called it an “eternal birth”. I am asked what I meant by “eternal”.

Of course, if the words are taken literally, an “eternal birth” doesn’t signify much. But I am going to explain to you how there can be – and in fact is – a physical explanation or understanding, a mental understanding, a psychic understanding and a spiritual understanding.

Physically, it means that the consequences of this birth will last as long as the Earth. The consequences of Sri Aurobindo’s
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birth will be felt throughout the entire existence of the Earth. And so I called it “eternal”, a little poetically.

Mentally, it is a birth the memory of which will last eternally. Through the ages Sri Aurobindo’s birth will be remembered, with all the consequences it has had.

Psychically, it is a birth which will recur eternally, from age to age, in the history of the universe. This birth is a manifestation which takes place periodically, from age to age, in the history of the Earth. That is, the birth itself is renewed, repeated, reproduced, bringing every time perhaps something more – something more complete and more perfect – but it is the same movement of descent, of manifestation, of birth in an earthly body.

And finally, from the purely spiritual point of view, it could be said that it is the birth of the Eternal on Earth. For each time the Avatar takes a physical form it is the birth of the Eternal himself on Earth.

All that, contained in two words: “eternal birth”.

So, to conclude, I advise you, in future, before telling yourself: “Why! What does this mean? I don’t understand it at all; perhaps it is not expressed properly,” you could say to yourself: “Perhaps I am not on the plane where I would be able to understand”, and try to find behind the words something more than mere words. There.

I think this will be a good subject for our meditation.

(Meditation)
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The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.
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A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.
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 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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The monkeys and bears of Hanuman's army fought for Lord Rama and his brother Lakshman against Ravana the ten-headed demon.

 Weakening under the blows of the warriors who were attacking him from every side, Ravana made use of his magic power.

 Suddenly, at his side, among the demons, many Ramas and many Lakshmans magically appeared. They were in truth nothing but false and deceptive appearances, but the monkeys and the bears, taking them for real people, halted in confusion: how could they continue the fight and go on throwing trees and rocks against Rama and Lakshman, their beloved leaders? Seeing their dismay, the demon Ravana gave a smile of cruel delight. Rama smiled too: what pleasure he would take in destroying such a falsehood, in exposing the trickery, in gaining victory for the truth! He fitted an arrow to his mighty bow and shot. The arrow whizzed through the misleading shadows, which immediately dissolved. At last Hanuman's army could see clearly and their courage revived.
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 Similarly, every straight word from a sincere man is like an arrow that can destroy much falsehood and hypocrisy.



 There is a legend in South India which tells of a prince, the Jasmine King, whose laugh alone would fill the land for leagues around with the sweet fragrance of jasmine. But for that his laugh must come from the joyful and spontaneous gaiety of his heart. It would have been no use if he had tried to laugh without true merriment. When his spirit was full of joy, his laughter would bubble up like a fragrant spring.

 The quality of this laughter came wholly from its sincerity.

 The tables in Duryodhana's palace were laid with an extremely rich display of vessels of gold and silver, ornamented with rubies and emeralds and diamonds sparkling with many colours. Lord Krishna was invited to the feast but did not go. Instead he went that night to the house of a poor Sudra, who had also invited him. The meal was simple, the dishes were plain. And yet Krishna chose this one in preference to the other, for the feast which the Sudra offered him was full of sincere love, whereas the sumptuous banquet of King Duryodhana had been given only for show.

 It is also said that the glorious Rama once sat at the table of a very humble woman, whose husband was a fowler. All she could put before the famous hero was a few fruits, for she had nothing else. But she gave the best she had with such a good heart that Rama was touched and wished that the memory of this gift from a sincere soul should not be forgotten, and that is why it is still spoken of after so many centuries.

 Jalal was a wise and famous teacher. One day two Turks who wished to hear his teachings came to see him with an offering. As they were very poor, their gift was small – only a handful of lentils. Some of the sage's disciples looked at this present with scorn. But Jalal told them:
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 “Once the Prophet Mohammed needed riches to carry out one of his undertakings. So he asked his followers to give him what they could spare. Some brought half of their possessions, others a third. Abu Bakar gave all his wealth. In this way Mohammed got a large quantity of animals and weapons. Then came a poor woman who in her turn offered the Prophet three dates and a wheat-cake; and that was all she had. Many smiled at this sight, but the Prophet told them that he had had a dream in which he had seen the angels take a pair of scales and put the gifts of all the people in one of the pans and into the other only the dates and the bread of the poor woman. And the scale stood balanced, for this pan was as heavy as the other.” And Jalal added:

 “A small gift offered with a sincere heart has as much value as costly presents.”

 On hearing this the two Turks were full of joy and no one dared laugh any more about the handful of lentils.

**




A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it
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covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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The monkeys and bears of Hanuman's army fought for Lord Rama and his brother Lakshman against Ravana the ten-headed demon.

 Weakening under the blows of the warriors who were attacking him from every side, Ravana made use of his magic power.

 Suddenly, at his side, among the demons, many Ramas and many Lakshmans magically appeared. They were in truth nothing but false and deceptive appearances, but the monkeys and the bears, taking them for real people, halted in confusion: how could they continue the fight and go on throwing trees and rocks against Rama and Lakshman, their beloved leaders? Seeing their dismay, the demon Ravana gave a smile of cruel delight. Rama smiled too: what pleasure he would take in destroying such a falsehood, in exposing the trickery, in gaining victory for the truth! He fitted an arrow to his mighty bow and shot. The arrow whizzed through the misleading shadows, which immediately dissolved. At last Hanuman's army could see clearly and their courage revived.
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 Similarly, every straight word from a sincere man is like an arrow that can destroy much falsehood and hypocrisy.



 There is a legend in South India which tells of a prince, the Jasmine King, whose laugh alone would fill the land for leagues around with the sweet fragrance of jasmine. But for that his laugh must come from the joyful and spontaneous gaiety of his heart. It would have been no use if he had tried to laugh without true merriment. When his spirit was full of joy, his laughter would bubble up like a fragrant spring.

 The quality of this laughter came wholly from its sincerity.

 The tables in Duryodhana's palace were laid with an extremely rich display of vessels of gold and silver, ornamented with rubies and emeralds and diamonds sparkling with many colours. Lord Krishna was invited to the feast but did not go. Instead he went that night to the house of a poor Sudra, who had also invited him. The meal was simple, the dishes were plain. And yet Krishna chose this one in preference to the other, for the feast which the Sudra offered him was full of sincere love, whereas the sumptuous banquet of King Duryodhana had been given only for show.

 It is also said that the glorious Rama once sat at the table of a very humble woman, whose husband was a fowler. All she could put before the famous hero was a few fruits, for she had nothing else. But she gave the best she had with such a good heart that Rama was touched and wished that the memory of this gift from a sincere soul should not be forgotten, and that is why it is still spoken of after so many centuries.

 Jalal was a wise and famous teacher. One day two Turks who wished to hear his teachings came to see him with an offering. As they were very poor, their gift was small – only a handful of lentils. Some of the sage's disciples looked at this present with scorn. But Jalal told them:
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 “Once the Prophet Mohammed needed riches to carry out one of his undertakings. So he asked his followers to give him what they could spare. Some brought half of their possessions, others a third. Abu Bakar gave all his wealth. In this way Mohammed got a large quantity of animals and weapons. Then came a poor woman who in her turn offered the Prophet three dates and a wheat-cake; and that was all she had. Many smiled at this sight, but the Prophet told them that he had had a dream in which he had seen the angels take a pair of scales and put the gifts of all the people in one of the pans and into the other only the dates and the bread of the poor woman. And the scale stood balanced, for this pan was as heavy as the other.” And Jalal added:

 “A small gift offered with a sincere heart has as much value as costly presents.”

 On hearing this the two Turks were full of joy and no one dared laugh any more about the handful of lentils.

**




A poor man of low caste hunted for a whole day to feed his family, but could not catch anything. At nightfall he was still in the forest, alone, hungry and worn out by his vain attempts. In the hope of finding a nest he climbed up a Bel tree, whose three-lobed leaves are offered to the great Shiva by his devotees. But he found no nest. He thought of his wife and his little children waiting at home for their father and their food, and wept for them.

 Tears of pity, the legend says, are very heavy. They are far more precious than the tears shed by those who are sorry for their own pain.

 The hunter's tears fell upon the leaves of the Bel tree and bore them down towards the stone of offering standing at the foot of the tree in honour of Shiva. At that moment the man was bitten by a snake and died. The spirits immediately carried his soul to the house of the gods and brought it before the great Shiva.
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“There is no place here for this man's soul,” the dwellers in heaven cried out together. “For he was of low caste, he did not know the holy laws, he ate impure food and did not offer the customary gifts to the gods.”

 But Shiva said to them:

 “He gave me Bel leaves, and above all, he offered me sincere tears. There is no low caste for hearts that are true.” And he received him into his heaven.

**




All these stories show us that in every age and in every land, both men and gods have given honour to sincerity; they love honesty and truth in all things.

 One who lives in falsehood is an enemy of mankind.

 All human sciences – philosophy, astronomy, mathematics, chemistry, physics – are seekings for truth. But in the smallest things as in the greatest, truth is necessary.

 Little children, do not wait to be grown up before you learn to be truthful: that cannot be done too early; and to remain truthful, it is never too soon to acquire the habit.

 Sometimes it is so difficult for men to speak the truth even if they want to, for to do so, it must first of all be known and sought out, and that is not always so easy.

 There were four young princes of Benares who were brothers. Each one of them said to their father's charioteer:

 “I want to see a Kimsuka tree.”

 “I will show you,” said the charioteer, and he invited the eldest to go for a ride.

 In the jungle he showed the prince a Kimsuka. It was the time of year when there are neither buds, nor leaves, nor flowers. So the prince saw only a trunk of dark wood.

 A few weeks later, the second prince was taken for a drive in the chariot and also saw the Kinsuka tree. He found it

Page - 217



covered with leaves.

 A little later in the season, the third brother saw it in his turn; it was all pink with flowers.

 At last the fourth saw it; its fruits were ripe.

 One day when the four brothers were together, someone asked:

 “What does the Kimsuka tree look like?”

 The eldest said: “Like a bare trunk.”

 The second: “Like a flourishing banana-tree.”

 The third: “Like a pink and red bouquet.”

 And the fourth: “Like an acacia laden with fruit.”

 Being unable to agree, they went together to their father the king for him to decide between them. When he heard how one after the other the young princes had seen the Kimsuka tree, the king smiled and said:

 “All four of you are right, but all four of you forget that the tree is not the same in all seasons.”

 Each one was describing what he had seen and each one was ignorant of what the others knew.

 In this way, most often, men know only a fraction of the truth, and their error comes precisely from the fact that they think they know it all.

 How much less this error would be if they had learnt at an early age to love truth so much that they would always seek it more and more.








The King of Kumaon, in the region of the Himalaya mountains, was hunting one day on the hill of Almora, which at that time was covered by thick forest.



 A hare ran out of the thickets and the king began to chase it. But this hare suddenly changed into a tiger and soon disappeared from his sight.
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 Struck by this strange occurrence, the king assembled the wise men in his palace and asked them what such a thing might mean.



 “It means,” they replied, “that on the spot where you lost sight of the tiger, you should build a new city. For tigers only flee from places where men come to live in great numbers.”



 So workmen were engaged to build the new town. A thick iron rod was driven into the earth to test the firmness of the ground. By chance, at that very moment a slight earth-tremor occurred.



 “Stop!” cried the wise men. “The point has pierced the body of Seshanaga, the world-serpent. The town must not be built here.”



 And, indeed, the legend tells that when the iron rod was drawn out of the ground, it was found to be all red with the blood of Seshanaga.



 “This is most unfortunate,” said the king, “but since we have decided to build the city there, we shall build it all the same.”



 The wise men were furious and they predicted dire misfortunes for the city, and the early end of the king's race.



 The soil was fertile and the water abundant. For six hundred years, the town of Almora has stood on its rock, and the surrounding fields produce rich harvests.



 Thus, in spite of their wisdom, the wise men were mistaken in their predictions. Doubtless they were sincere and thought they were speaking the truth, but men are very often mistaken in this way and take for realities what is nothing but superstition.



 Little children, the world is full of superstitions, and the best means given to man to discover more of the truth is to remain always sincere and to become always more so in thought, deed and word; for it is when we avoid deceiving others in all things that we also learn to deceive ourselves less and less.
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Anatole France's Irony
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I so much enjoyed Anatole France's joke about God in the mouth of the arch-scoffer Brotteaux in his book Les dieux ont soif that I must ask you to read it.

 

Ou Dieu veut empêcher le mal et ne le peut, ou il ne peut et ne le veut, ou il ne le peut ni ne le veut, ou il le veut et le peut. S'il le veut et ne le peut, il est impuissant; s'il le peut et ne le veut, il est pervers; s'il ne le peut ni ne le veut, il est impuissant et pervers; s'il le peut et le veut, que ne le fait-il, mon Père?1

 

I wonder what God might answer to it, supposing he should ever feel inclined to?

 

Anatole France is always amusing whether he is ironising about God and Christianity or about that rational animal, man or Humanity (with a big H), and the follies of his reason and his conduct. But I presume you never heard of God's explanation of his non-interference to Anatole France when they met in some Heaven of Irony, I suppose ―it can't have been in the heaven of Karl Marx, in spite of France's conversion before his death. God is reported to have strolled up to him and said, "I say, Anatole, you know that was a good joke of yours; but there was a good cause too for my non-interference... Reason came along and told me, `Look here, why do you pretend to exist? you know you don't exist and never existed or, if you do, you have made such a mess of your creation that we can't tolerate you any longer. Once we have got you out of the way, all will be right upon earth, tip-top, A-1: my daughter Science and I have

 

1 Anatole France, Les dieux ont soif (Paris: Calmann-Levy, 1965), p. 146. ―Ed. 
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932
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Will you say something to us about Yoga?



What do you want the Yoga for? To get power? To attain to peace and calm? To serve humanity?

None of these motives is sufficient to show that you are meant for the Path.

The question you are to answer is this: Do you want the Yoga for the sake of the Divine? Is the Divine the supreme fact of your life, so much so that it is simply impossible for you to do without it? Do you feel that your very raison d'être is the Divine and without it there is no meaning in your existence? If so, then only can it be said that you have a call for the Path.

This is the first thing necessary – aspiration for the Divine.

The next thing you have to do is to tend it, to keep it always alert and awake and living. And for that what is required is concentration – concentration upon the Divine with a view to an integral and absolute consecration to its Will and Purpose.

Concentrate in the heart. Enter into it; go within and deep and far, as far as you can. Gather all the strings of your consciousness that are spread abroad, roll them up and take a plunge and sink down.

A fire is burning there, in the deep quietude of the heart. It is the divinity in you--your true being. Hear its voice, follow its dictates.

There are other centres of concentration, for example, one above the crown and another between the eye-brows. Each has its own efficacy and will give you a particular result. But the central being lies in the heart and from the heart proceed all central movements  all dynamism and urge for transformation and power of realisation.     



What is one to do to prepare oneself for the Yoga?  
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 To be conscious, first of all. We are conscious of only an insignificant portion of our being; for the most part we are unconscious. It is this unconsciousness that keeps us down to our unregenerate nature and prevents change and transformation in it. It is through unconsciousness that the undivine forces enter into us and make us their slaves. You are to be conscious of yourself, you must awake to your nature and movements, you must know why and how you do things or feel or think them; you must understand your motives and impulses, the forces, hidden and apparent, that move you; in fact, you must, as it were, take to pieces the entire machinery of your being. Once you are conscious, it means that you can distinguish and sift things, you can see which are the forces that pull you down and which help you on. And when you know the right from the wrong, the true from the false, the divine from the undivine, you are to act strictly up to your knowledge; that is to say, resolutely reject one and accept the other. The duality will present itself at every step and at every step you will have to make your choice. You will have to be patient and persistent and vigilant – “sleepless”, as the adepts say; you must always refuse to give any chance whatever to the undivine against the divine.



Is the Yoga for the sake of humanity?



No, it is for the sake of Divinity. It is not the welfare of humanity that we seek but the manifestation of the Divine. We are here to work out the Divine Will, more truly, to be worked upon by the Divine Will so that we may be its instruments for the progressive incorporation of the Supreme and the establishment of His reign upon earth. Only that portion of humanity which will respond to the Divine Call shall receive its Grace.

Whether humanity as a whole will be benefited, if not directly, at least, in an indirect way, will depend upon the condition of humanity itself. If one is to judge from the present conditions, there is not much hope. What is the attitude today
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.



How is that we have met?



We have all met in previous lives. Otherwise we would not have come together in this life. We are of one family and have worked through ages for the victory of the Divine and its manifestation upon earth.  
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.
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of the average man the – representative humanity? Does he not rise in anger and revolt directly he meets something that partakes of the genuinely divine? Does he not feel that the Divine means the destruction of his cherished possessions? Is he not continually yelling out the most categorical negative to everything that the Divine intends and wills? Humanity will have to change much before it can hope to gain anything by the advent of the Divine.
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Anatole France's Irony
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I so much enjoyed Anatole France's joke about God in the mouth of the arch-scoffer Brotteaux in his book Les dieux ont soif that I must ask you to read it.

 

Ou Dieu veut empêcher le mal et ne le peut, ou il ne peut et ne le veut, ou il ne le peut ni ne le veut, ou il le veut et le peut. S'il le veut et ne le peut, il est impuissant; s'il le peut et ne le veut, il est pervers; s'il ne le peut ni ne le veut, il est impuissant et pervers; s'il le peut et le veut, que ne le fait-il, mon Père?1

 

I wonder what God might answer to it, supposing he should ever feel inclined to?

 

Anatole France is always amusing whether he is ironising about God and Christianity or about that rational animal, man or Humanity (with a big H), and the follies of his reason and his conduct. But I presume you never heard of God's explanation of his non-interference to Anatole France when they met in some Heaven of Irony, I suppose ―it can't have been in the heaven of Karl Marx, in spite of France's conversion before his death. God is reported to have strolled up to him and said, "I say, Anatole, you know that was a good joke of yours; but there was a good cause too for my non-interference... Reason came along and told me, `Look here, why do you pretend to exist? you know you don't exist and never existed or, if you do, you have made such a mess of your creation that we can't tolerate you any longer. Once we have got you out of the way, all will be right upon earth, tip-top, A-1: my daughter Science and I have

 

1 Anatole France, Les dieux ont soif (Paris: Calmann-Levy, 1965), p. 146. ―Ed. 
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932
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1 Anatole France, Les dieux ont soif (Paris: Calmann-Levy, 1965), p. 146. ―Ed. 
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arranged that between us. Man will raise his noble brow, the head of creation, dignified, free, equal, fraternal, democratic, depending upon nothing but himself, with nothing greater than himself anywhere in existence. There will be no God, no gods, no churches, no priestcraft, no religion, no kings, no oppression, no poverty, no war or discord anywhere. Industry will fill the earth with abundance, Commerce will spread her golden reconciling wings everywhere. Universal education will stamp out ignorance and leave no room for folly or unreason in any human brain; man will become cultured, disciplined, rational, scientific, well informed, arriving always at the right conclusion upon full and sufficient data. The voice of the scientist and the expert will be loud in the land and guide mankind to the earthly paradise. A perfected society; health universalised by a developed medical science and sound hygiene; everything rationalised; science evolved, infallible, omnipotent, omniscient; the riddle of existence solved; the Parliament of Man, the Federation of the world; evolution, of which man, magnificent man, is the last term, completed in the noble white race, a humanitarian kindness and uplifting for our backward brown, yellow and black brothers; peace, peace, peace, reason, order, unity everywhere.' There was a lot more like that, Anatole, and I was so much impressed by the beauty of the picture and its convenience, for I would have nothing to do or to supervise, that I at once retired from business, ―for, you know that I was always of a retiring disposition and inclined to keep myself behind the veil or in the background at the best of times. But what is this I hear? ―it does not seem to me from reports that Reason even with the help of Science has kept her promise. And if not, why not? Is it because she would not or because she could not? or is it because she both would not and could not, or because she would and could, but somehow did not? And I say, Anatole, these children of theirs, the State, Industrialism, Capitalism, Communism and the rest have a queer look ―they seem very much like Titanic monsters. Armed too with all the power of Intellect and all the weapons and organisation of Science. And it does look as if mankind were no freer under them than under the Kings and the Churches. What has happened ― 
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or is it possible that Reason is not supreme and infallible, even that she has made a greater mess of it than I could have done myself?" Here the report of the conversation ends; I give it for what it is worth, for I am not acquainted with this God and have to take him on trust from Anatole France.

1 August 1932
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Sweet Mother, I would like to have the explanation of a sentence. Sri Aurobindo has said somewhere, “Materially you are nothing, spiritually you are everything.”



That means that it is the Spirit, the spiritual consciousness and the divine Presence which give to life all its value, that without this spiritual consciousness and divine Presence life has no value.

The same holds true for the individual, whatever his material capacities and the material conditions in which he lives, his only worth is that of the divine Presence and the spiritual consciousness in him.

And so from the point of view of the truth of things, a man who has no material possessions and no remarkable capacities or possibilities, but who is conscious of his psychic being and united with the Divine in him, is infinitely greater than a ruler upon earth or a millionaire who possesses considerable material power but is unconscious of his psychic being.
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From the point of view of the truth, it is like that. This is what Sri Aurobindo means: no apparent and outer things have any true value. The only thing which is valuable is the divine consciousness and union with the Spirit.
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Sweet Mother, why does one feel attracted at first sight to some people and feel a repulsion for others?



Usually this is based on vital affinities, nothing else. There are vital vibrations which harmonise and vital vibrations which don’t. It is usually this, nothing else. It is vital chemistry.

One would have to be in a much deeper and more clear-sighted consciousness for it to be otherwise. There is an inner perception based on a psychic consciousness, which makes you feel which people have the same aspiration, the same aim, and can be your companions on the way; and this perception also makes you clear-sighted about those who follow a very different way or carry in them forces which are hostile to you and may harm you in your development. But to attain such a perception one must oneself be exclusively occupied with one’s own spiritual progress and integral realisation. Now, that is not often the case. And usually too, when one has attained this inner clear-sightedness, it is not expressed by attraction and repulsion, but by a very “objective” knowledge, it might be said, and a kind of inner certainty which makes you act calmly and reasonably, and without attractions and repulsions.

      Therefore, it may be said in a general and almost absolute way that those who have very definite and impulsive likes and dislikes live in a vital consciousness. Mixed with this, there may be mental affinities; that is, some minds like to have relationships in common activities, but here too, these are people on a much higher level intellectually, and this is also expressed even more by a comparative ease in relationships and by something much more calm and detached. One takes pleasure in speaking with certain people, for others there is no attraction, one gains nothing from it. It is a little more distant and quiet; it belongs more to the field of reason. But likes and dislikes clearly belong
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to the vital world. Well, there is a vital chemistry just as there is physical chemistry: there are bodies which repel each other and others which attract; there are substances which combine and others which explode, and it is like that. There are some vital vibrations which harmonise, and harmonise to such an extent that ninety-nine times out of a hundred these sympathies are taken for what men call love, and suddenly people feel, “Oh! he is the one I was waiting for”, “Oh! she is the one I was seeking!” (laughing), and they rush towards each other, till they find out that it was something very superficial and that these things can’t last. There. So the first advice given to those who want to do yoga: “Rise above likes and dislikes.” This is something without any deeper reality and it can at the very least lead you into difficulties which are at times quite hard to overcome. You can ruin your life with these things. And the best thing is not to take any notice of them – to draw back a little into yourself and ask yourself why – it’s nothing very mysterious – you like to meet this person, don’t like to meet that one.

But, as I say, there comes a moment when one is exclusively occupied with one’s sadhana, when one can feel – but both more subtly and much more quietly – that a particular contact is favourable to sadhana and another harmful. But that always takes a much more “detached” form, so to say, and often it even contradicts the so-called attractions and repulsions of the vital; very often it has nothing to do with them.

      So, the best thing is to look at all that from a little distance and to lecture yourself a little on the futility of these things.

      Obviously there are some natures which are almost fundamentally bad, beings who are born wicked and love to do harm; and logically, if one is quite natural, not perverted, natural as animals are – for from this point of view they are far superior to men; perversion begins with humanity – then one keeps out of the way, as one would stand aside from something  fundamentally harmful. But happily these cases are not very frequent; what one meets in life are usually very mixed natures where
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!

It is also said that some people are like vampires, and when they come near a person they spontaneously suck up his vitality and energy, and that one should beware of them as of a very serious danger. But that also…Not that it doesn’t exist, but it is not very frequent, and certainly not so total that one need run away when one meets such a person.

So, essentially, if one wants to develop spiritually, the first thing to do is to overcome one’s dislikes…and one’s likes. Look at all that with a smile.
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!
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there is a kind of balance, so to say, between the good and the bad, and one may expect to have both good and bad relations. There is no reason to feel any deep dislike, for, as one is quite mixed oneself (laughing), like meets like!
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(Need to check translation and this write up)

...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END

 Page-571


   Home > E Library > Works Of Sri Aurobindo > English > SABCL > Social And Political Thought Volume 15 > A Postscript Chapter



(Need to check translation and this write up)

...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in
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future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale

Page-567

which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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(Need to check translation and this write up)

...But the two wars that have come and gone have not prevented the formation of the first and second considerable efforts towards the beginning of an attempt at union and the practical formation of a concrete body, an organised instrument with that object: rather they have caused and hastened this new creation. The League of Nations came into being as a direct consequence of the first war, the D.N.O. similarly as a consequence of the second world-wide conflict. If the third war which is regarded by many if not by most as inevitable does come, it is likely to precipitate as inevitably a further step and perhaps the final outcome of this great world-endeavour. Nature uses such means, apparently opposed and dangerous {to her intended purpose, to bring about the fruition of that purpose. As in the practice of the spiritual science and art of Yoga one has to raise up the psychological possibilities which are there in the nature and stand in the way of its spiritual perfection and fulfilment so as to eliminate them, even, it may be, the sleeping possibilities which might arise in

Page-557

future to break the work that has been done, so too Nature acts with the world-forces that meet her on her way, not only calling up those which will assist her but raising too, so as to finish with them, those that she knows to be the normal or even the unavoidable obstacles which cannot but start up to impede her secret will. This one has often seen in the history of mankind; one sees it exampled today with an enormous force commensurable with the magnitude of the thing that has to be done. But always these resistances turn out to have assisted by the resistance much more than they have impeded the intention of the great Creatrix and her Mover. 

     We may then look with a legitimate optimism on what has been hitherto achieved and on the prospects of further achievement in the future. This optimism need not and should not blind us to undesirable features, perilous tendencies and the possibilities of serious interruptions in the work and even disorders in the human world that might possibly subvert the work done. As regards the actual conditions of the moment it may even be admitted that most men nowadays look with dissatisfaction on the defects of the United Nations Organisation and its blunders and the malignancies that endanger its existence and many feel a growing pessimism and regard with doubt the possibility of its final success. This pessimism it is unnecessary and unwise to share; for such a psychology tends to bring about, to make possible the results which it predicts but which need not at all ensue. At the same time, we must not ignore the danger. The leaders of the nations, who have the will to succeed and who will be held responsible by posterity for any avoidable failure, must be on guard against unwise policies or fatal errors; the deficiencies that exist in the organisation or its constitution have to be quickly remedied or slowly and cautiously eliminated; if there are obstinate oppositions to necessary change, they have somehow to be overcome or circumvented without breaking the institution; progress towards its perfection, even if it cannot be easily or swiftly made, must yet be undertaken and the frustration of the world's hope prevented at any cost. There is no other way for mankind than this, unless indeed a greater way is laid open to it by the Power that guides through some delivering turn
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or change in human will or human nature or some sudden evolutionary progress, a not easily foreseeable leap, saltus, which will make another and greater solution of our human destiny feasible. 

     In the first idea and form of a beginning of world-union which took the shape of the League of Nations, although there were errors in the structure such as the insistence on unanimity which tended to sterilise, to limit or to obstruct the practical action and effectuality of the League, the main defect was inherent in its conception and in its general build, and that again arose naturally and as a direct consequence from the condition of the world at that time. The League of Nations was in fact an oligarchy of big Powers each drawing behind it a retinue of small States and using the general body so far as possible for the furtherance of its own policy much -more than for the general interest and the good of the world at large. This character came out most in the political sphere, and the manoeuvres and discords, accommodations and compromises inevitable in this condition of things did not help to make the action of the League beneficial or effective as it purposed or set out to be. The absence of America and the position of Russia had helped to make the final ill-success of this first venture a natural consequence, if not indeed unavoidable. In the constitution of the D.N.O. an attempt was made, in principle at least, to escape from these errors; but the attempt was not thorough-going and not altogether successful. A strong surviving element of oligarchy remained in the preponderant place assigned to the five great Powers in the Security Council and was clinched by the device of the veto; these were concessions to a sense of realism and the necessity of recognising the actual condition of things and the results of the second great war and could not perhaps have been avoided, but they have clone more to create trouble, hamper the action and diminish the success of the new institution than any- 1 thing else in its make-up or the way of action forced upon it by the world situation or the difficulties of a combined working inherent in its very structure. A too hasty or radical endeavour to get rid of these defects might lead to a crash of the whole edifice; to leave them unmodified prolongs a malaise, an absence of harmony and smooth working and a consequent discredit and
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a sense of limited and abortive action, cause of the widespread feeling of futility and the regard of doubt the world at large has begun to cast on this great and necessary institution which was founded with such high hopes and without which world condi­tions would be infinitely worse and more dangerous, even perhaps irremediable. A third attempt, the substitution of a differently constituted body, could only come if this institution collapsed as the result of a new catastrophe: if certain dubious portents fulfil their menace, it might emerge into being and might even this time be more successful because of an increased and a more general determination not to allow such a calamity to occur again; but it would be after a third cataclysmal struggle which might shake to its foundations the international structure now holding together after two upheavals with so much difficulty and unease. Yet, even in such a contingency, the intention in the working of Nature is likely to overcome the obstacles she has herself raised up and they may be got rid of once and for all. But for that it will be necessary to build, eventually at least, a true World-State without exclusions and on a principle of equality into which considerations of size and strength will not enter. These may be left to exercise whatever influence is natural to them in a well-ordered harmony of the world's peoples safe­guarded by the law of a new' international order. A sure justice, a fundamental equality and combination of rights and interests must be the law of this World-State and the basis of its entire edifice. 

     The real danger at the present second stage of the progress towards unity lies not in any faults, however serious, in the building of the United Nations Assembly but in the division of the peoples into two camps which tend to be natural opponents and might at any moment become declared enemies irreconcilable and even their common existence incompatible. This is because the so-called Communism of Bolshevist Russia came to birth as the result, not of a rapid evolution, but of an unprecedentedly fierce and prolonged revolution sanguinary in the extreme and created an autocratic and intolerant State system founded upon a war of classes in which all others except the proletariat were crushed out of existence, "liquidated," upon a "dictatorship of
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the  proletariat” or rather of a narrow but all-powerful party system acting in its  name, a police state, and a mortal struggle with the outside world; the fierceness of this struggle generated in the minds of the organisers of the new state a fixed idea of the necessity not only of survival but of continued struggle and the spread of its domination until the new order had destroyed the old or evicted it, if not from the whole earth, yet from the greater part of it and the imposition of a new political and social gospel or its general acceptance by the world’s peoples. But this condition of things might change, lose its acrimony and full consequence, as it has done to some degree, with the arrival of  security and the cessation of the first ferocity, bitterness and exasperation of the conflict; the most intolerant and oppressive elements of the new order might have been moderated and the sense of incompatibility or inability to live together or side by side would then have disappeared and a more secure modus vivendi been made possible. If much of the unease, the sense of inevitable struggle, the difficulty of mutual toleration and economic accommodation till exists, it is rather because the idea of using the ideological struggle as a means for world domination is there and keeps the nations in a position of mutual apprehension and preparation for armed defence and attack than because the coexistence of the two ideologies is impossible. If this element is eliminated, a world in which these two ideologies could live together, arrive at an economic interchange, draw closer together, need not be at all out of the question; for the world is moving towards a greater development of the principle of State control over the life of the community, and a congeries of socialistic States on the one hand, and on the other, of States co-ordinating and controlling a modified Capitalism might well come to exist side by side and develop friendly relations with each other. Even a World-State in which both could keep their own institutions and sit in a common assembly might come into being and a single world-union on this foundation would not be impossible. This development is indeed the final outcome which the foundation of the U.N.O. presupposes; for the present organisation cannot be itself final, it is only an imperfect beginning useful and necessary as a primary nucleus of that larger
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institution in which all the peoples of the earth can meet each other in a single international unity: the creation of a World- State is, in a movement of this kind, the one logical and inevitable ultimate outcome. 

     This view of the future may under present circumstances be stigmatised as a too facile optimism, but this turn of things is quite as possible as the more disastrous turn expected by the pessimists, since the cataclysm and crash of civilisation some- times predicted by them need not at all be the result of a new war. Mankind has a habit of surviving the worst catastrophes created by its own errors or by the violent turns of Nature and it must be so if there is any meaning in its existence, if its long history and continuous survival is not the accident of a fortuitously self. organising Chance, which it must be in a purely materialistic view of the nature of the world. If man is intended to survive and carry forward the evolution of which he is at present the head and, to some extent, a half-conscious leader of its march, he must come out of his present chaotic international life and arrive at a beginning of organised united action; some kind of World-State, unitary or federal, or a confederacy or a coalition he must arrive at in the end; no smaller or looser expedient would adequately serve the purpose. In that case, the general thesis advanced in this book would stand justified and we can foreshadow with some confidence the main line of advance which the course of events is likely to take, at least the main trend of the future history of the human peoples.

     The question now put by evolving Nature to mankind is whether its existing international system, if system it can be called, a sort of provisional order maintained with constant evolutionary or revolutionary changes, cannot be replaced by a willed and thought-out fixed arrangement, a true system, eventually a real unity serving all the common interests of the earth's peoples. An original welter and chaos with its jumble of forces forming, wherever it could, larger or smaller masses of civilisation and order which were in danger of crumbling or being shaken to pieces by attacks from the outer chaos was the first attempt at cosmos successfully arrived at by the genius of humanity. This was finally replaced by something like an international system
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with the elements of what could be called international law or fixed habits of intercommunication and interchange which allowed the nations to live together in spite of antagonisms and conflicts, a security alternating with precariousness and peril and permitting of too many ugly features, however local, of oppression, bloodshed, revolt and disorder, not to speak of wars which sometimes devastated large areas of the globe. The indwelling deity who presides over the destiny of the race has raised in man's mind and heart the idea, the hope of a new order which will ,\ replace the old unsatisfactory order, and substitute for it conditions of the world's life which will in the end have a reasonable chance of establishing permanent peace and well-being. This would for the first time turn into an assured fact the ideal of human unity which, cherished by a few, seemed for so long a noble chimera; then might be created a firm ground of peace and harmony and even a free room for the realisation of the highest human dreams, for the perfectibility of the race, a perfect society, a higher upward evolution of the human soul and human nature. It is for the men of our day and, at the most, of tomorrow to give the answer. For, too long a postponement or too continued a failure will open the way to a series of increasing catastrophes which might create a too prolonged and disastrous confusion and chaos and render a solution too difficult or impossible; it might even end in something like an irremediable crash not only of the present world-civilisation but of all civilisation. A new, a difficult and uncertain beginning might have to be made in the midst of the chaos and ruin after perhaps an extermination on a large scale, and a more successful creation could be predicted only if a way was found to develop a better humanity or perhaps a greater, a superhuman race. 

     The central question is whether the nation, the largest natural unit which humanity has been able to create and maintain for its collective living, is also its last and ultimate unit or whether a greater aggregate can be formed which will englobe many and even most nations and finally all in its united- totality. The impulse to build more largely, the push towards the creation of considerable and even very vast supranational aggregates has not been wanting; it has even been a permanent feature in the
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life-instincts of the race. But the form it took was the desire of a strong nation for mastery over others, permanent possession of their territories, subjugation of their peoples, exploitation of their resources: there was also an attempt at quasi-assimilation, an imposition of the culture of a dominant race and, in general, a system of absorption wholesale or as complete as possible. The Roman Empire was the classic example of this kind of endeavour and the Graeco-Roman unity of a single way of life and culture in a vast framework of political and administrative unity was the nearest approach within the geographical limits reached by this civilisation to something one might regard as a first figure or an incomplete suggestion of a figure of human unity. Other similar attempts have been made though not on so large a scale and with a less consummate ability throughout the course of history, but nothing has endured for more than a small number of centuries. The method used was fundamentally unsound inasmuch as it contradicted other life-instincts which were necessary to the vitality and healthy evolution of mankind and the denial of which must end in some kind of stagnation and arrested progress. The imperial aggregate could not acquire the unconquerable vitality and power of survival of the nation-unit. The only enduring empire-units have been in reality large nation-units which took that name like Germany and China and these were not forms of the supranational State and need not be reckoned in the history of the formation of the imperial aggregate. So, although the tendency to the creation of empire testifies to an urge in Nature towards larger unities of human life, - and we can see concealed in it a will to unite the disparate masses of humanity on a larger scale into a single coalescing or combined life-unit, - it must be regarded as an unsuccessful formation without a sequel and un- serviceable for any further progress in this direction. In actual fact a new attempt of world-wide domination could succeed only by a new instrumentation or under novel circumstances in englobing all the nations of the earth or persuading or forcing them into some kind of union. An ideology, a successful combination of peoples with one aim and a powerful head like Communist Russia, might have a temporary success in bringing about such an objective. But such an outcome, not very desirable in
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itself, would not be likely to ensure the creation of an enduring World-State. There would be tendencies, resistances, urges towards other developments which would sooner or later bring about its collapse or some revolutionary change which would mean its disappearance. Finally, any such stage would have to be overpassed; only the formation of a true World-State, either of a unitary but still elastic kind, - for a rigidly unitary State might bring about stagnation and decay of the springs of life, - or a union of free peoples could open the prospect of a sound and lasting world-order.

     It is not necessary to repeat or review, except in certain directions, the considerations and conclusions set forward in this book with regard to the means and methods or the lines of divergence or successive development which the actual realisation of human unity may take. But still on some sides possibilities have arisen which call for some modification of what has been written or the conclusions arrived at in these chapters. It had been concluded, for instance, that there was no likelihood of the conquest and unification of the world by a single dominant people or empire. This is no longer altogether so certain, for we have just had to admit the possibility of such an attempt under certain circumstances. A dominant Power may be able to group round itself strong allies subordinated to it but still considerable in strength and resources and throw them into a world struggle with other Powers and peoples. This possibility would be in- creased if the dominating Power managed to procure, even if only for the time being, a monopoly of an overwhelming superiority in the use of some of the tremendous means of aggressive military action which Science has set out to discover and effectively utilise. The terror of destruction and even of large-scale extermination created by these ominous discoveries may bring about a will in the governments and peoples to ban and prevent the military use of these inventions, but, so long as the nature of mankind has not changed, this prevention must remain uncertain and precarious and an unscrupulous ambition may even get by it a chance of secrecy and surprise and the utilisation of a decisive moment which might conceivably give it victory and it might risk the tremendous chance. It may be argued that the history of
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the last war runs counter to this possibility, for in conditions not quite realising but approximating to such a combination of circumstances the aggressive Powers failed in their attempt and underwent the disastrous consequences of a terrible defeat. But after all, they came for a time within a hair's breadth of success and there might not be the same good fortune for the world in some later and more sagaciously conducted and organised ad- venture. At least, the possibility has to be noted and guarded against by those who have the power of prevention and the welfare of the race in their charge. 

     One of the possibilities suggested at the time was the growth of continental agglomerates, a united Europe, some kind of a combine of the peoples of the American continent under the leadership of the United States, even possibly in the resurgence of Asia and its drive towards independence from the dominance of the European peoples a drawing together for self-defensive combination of the nations of this continent; such an eventuality of large continental combinations might even be a stage in the final formation of a world-union. This possibility has tended to take shape to a certain extent with a celerity that could not then be anticipated. In the two American continents it has actually assumed a predominating and practical form, though not in its totality. The idea of a United States of Europe has also actually taken shape and is assuming a formal existence, but is not yet able to develop into a completed and fully realised possibility because of the antagonism based on conflicting ideologies which cuts off from each other Russia and her satellites behind their iron curtain and Western Europe. This separation has gone so far that it is difficult to envisage its cessation at any foreseeable time in a predictable future. Under other circumstances a tendency towards such combinations might have created the apprehension of huge continental clashes such as the collision, at one time imagined as possible, between a resurgent Asia and the Occident. The acceptance by Europe and America of the Asiatic resurgence and the eventual total liberation of the Oriental peoples, as also the downfall of Japan which figured at one time and in- deed actually presented itself to the world as the liberator and leader of a free Asia against the domination of the West, have
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removed this dangerous possibility. Here again, as elsewhere, the actual danger presents itself rather as a clash between two opposing ideologies, one led by Russia and Red China and trying to impose the Communistic extreme partly by military and partly by forceful political means on a reluctant or at least an infected but not altogether willing Asia and Europe, and on , the other side a combination of peoples, partly capitalist, partly moderate socialist who still cling with some attachment to the idea of liberty, - to freedom of thought and some remnant of the free life of the individual. In America there seems to be a push, especially in the Latin peoples, towards a rather intolerant completeness of the Americanisation of the whole continent and the adjacent islands, a s9rt of extended Monroe Doctrine, which might create friction with the European Powers still holding possessions in the northern part of the continent. But this could only generate minor difficulties and disagreements and not the possibility of any serious collision, a case perhaps for arbitration or arrangement by the U.N.O., not any more serious consequence. In Asia a more perilous situation has arisen, standing sharply across the way to any possibility of a continental unity of the peoples of this part of the world, in the emergence of Communist China. This creates' a gigantic bloc which could easily englobe the whole of Northern Asia in a combination between two enormous Communist Powers, Russia and China, and would overshadow with a threat of absorption South- Western Asia and Tibet and might be pushed to overrun all up to the whole frontier of India, menacing her security and that of , Western Asia with the possibility of an invasion and an over- running and subjection by penetration or even by overwhelming military force to an unwanted ideology, political and social institutions and dominance of this militant mass of Communism whose push might easily prove irresistible. In any case, the continent would be divided between two huge blocs which might enter into active mutual opposition and the possibility of a stupendous world-conflict would arise dwarfing anything previously experienced: the possibility of any world-union might even with- out any actual outbreak of hostilities be indefinitely postponed by the incompatibility of interests and ideologies on a scale
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which would render their inclusion in a single body hardly realisable. The possibility of a coming into being of three or four continental unions, which might subsequently coalesce into a single unity, would then be very remote and, except after a world- shaking struggle, hardly feasible. 

     At one time it was possible to regard as an eventual possibility the extension of Socialism to all the nations; an inter- national unity could then have been created by its innate tendencies which turned naturally towards an overcoming of the dividing force of the nation-idea with its separatism and its turn towards competitions and rivalries often culminating in open strife; this could have been regarded as the natural road and could have turned in fact into the eventual way towards world- union. But, in the first place, Socialism has under certain stresses proved to be by no means immune against infection by the dividing national spirit and its international tendency might not survive its coming into power in separate national States and a resulting inheritance of competing national interests and necessities: the old spirit might very well survive in the new socialist bodies. But also there might not be or not for a long time to come an inevitable tide of the spread of Socialism to all the peoples of the earth: other forces might arise which would dispute what seemed at one time and perhaps still seems the most likely outcome of existing world tendencies; the conflict between Communism and the less extreme socialistic idea which still respects the principle of liberty, even though a restricted liberty, and the freedom of conscience, of thought, of personality of the individual, if this difference perpetuated itself, might create a serious difficulty in the formation of a World-State. It would not be easy to build a constitution, a harmonised State-law and practice in which any modicum of genuine freedom for the individual or any continued existence of him except as a cell in the working of a rigidly determined automatism of the body of the collectivist State or a part of a machine would be possible or conceivable. It is not that the principle of Communism necessitates any such results or that its system must lead to a termite civilisation or the suppression of the individual; it could well be, on the contrary, a means at once of the fulfilment of the individual and the
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perfect harmony of a collective being. The already developed systems which go by the name are not really Communism but constructions of an inordinately rigid State Socialism. But Socialism itself might well develop away from the Marxist groove and evolve less rigid modes; a co-operative Socialism, for in- stance, without any bureaucratic rigour of a coercive administration, of a Police State, might one day come into existence, but the generalisation of Socialism throughout the world is not under ~ existing circumstances easily foreseeable, hardly even a predominant possibility: in spite of certain possibilities or tendencies r created by recent events in the Far East, a division of the earth between the two systems, capitalistic and socialistic, seems for the present a more likely issue. In America the attachment to " individualism and the capitalistic system of society and a strong antagonism not only to Communism but to even a moderate Socialism remains complete and one can foresee little possibility of any abatement in its intensity. The extreme success of  Communism creeping over the continents of the Old World, which we have had to envisage as a possibility, is yet, if we consider existing circumstances and the balance of opposing Powers, highly improbable and, even if it occurred, some accommodation would still be necessary, unless one of the two forces gained an overwhelming eventual victory over its opponent. A successful accommodation would demand the creation of a body in which all questions of possible dispute could be solved as they arose without any breaking out of open conflict, and this would be a successor of the League of Nations and the U.N.O. and move in the same direction. As Russia and America, in spite of the constant opposition of policy and ideology, have avoided so far any step that would make the preservation of the U.N.O. too difficult or impossible, this third body would be preserved by the same necessity or imperative utility of its continued existence. The same forces would work in the same direction and a creation of an effective world-union would still be possible; in the end the mass of general needs of the race and its need of self- preservation could well be relied on to make it inevitable. 

     There is nothing then in the development of events since the establishment of the United Nations Organisation, in the sequel
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to the great initiation at San Francisco of the decisive step to- wards the creation of a world-body which might end in the establishment of a true world-unity, that need discourage us in the expectation of an ultimate success of this great enterprise. There are dangers and difficulties, there can be an apprehension of conflicts, even of colossal conflicts that might jeopardise the future, but total failure need not be envisaged unless we are disposed to predict the failure of the race. The thesis we have undertaken to establish of the drive of Nature towards larger agglomerations and the final establishment of the largest of all and the ultimate union of the world's peoples still remains unaltered: this is evidently the line which the future of the human race demands and which conflicts and perturbations, however immense, may delay, even as they may modify greatly the forms it now promises to take, but are not likely to prevent; for a general destruction would be the only alternative destiny of mankind. But such a destruction, whatever the catastrophic possibilities balancing the almost certain beneficial results, hardly limitable in their extent, of the recent discoveries and inventions of Science, has every chance of being as chimerical as any early expectation of final peace and felicity or a perfected society of the human peoples. We may rely, if on nothing else, on the evolutionary urge and, if on no other greater hidden Power, on the manifest working and drift or intention in the World-Energy we call Nature to carry mankind at least as far as the necessary next step to be taken, a self-preserving next step: for the necessity is there, at least some general recognition of it has been achieved and of the thing to which it must eventually lead the idea has been born and the body of it is already calling for its creation. We have indicated in this book the conditions, possibilities, forms which this new creation may take and those which seem to be most desirable without dogmatising or giving prominence to personal opinion; an impartial consideration of the forces that work and the results that are likely to ensue was the object of this study. The rest will depend on the intellectual and moral capacity of humanity to carry out what is evidently now the one thing needful. 

     We conclude then that in the conditions of the world at present, even taking into consideration its most disparaging
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features and dangerous possibilities, there is nothing that need alter the view we have taken of the necessity and inevitability of some kind of world-union; the drive of Nature, the compulsion of circumstances and the present and future need of mankind make it inevitable. The general conclusions we have arrived at will stand and the consideration of the modalities and possible forms or lines of alternative or successive development it may take. The ultimate result must be the formation of a World-State and the most desirable form of it would be a federation of free nationalities in which all subjection or forced inequality and subordination of one to another would have disappeared and, though some might preserve a greater natural influence, all would have an equal status. A confederacy would give the greatest freedom to the nations constituting the World-State, but this might give too much room for fissiparous or centrifugal tendencies to operate; a federal order would then be the most desirable. All else would be determined by the course of events and by general agreement or the shape given by the ideas and necessities that may grow up in the future. A world-union of this kind would have the greatest chances of long survival or permanent existence. This is a mutable world and uncertainties and dangers might assail or trouble for a time; the formed structure might be subjected to revolutionary tendencies as new ideas and forces emerged and produced their effect on the general mind of humanity, but the essential step would have been taken and the future of the race assured or at least the present era overpassed in which it is threatened and disturbed by unsolved needs and difficulties, precarious conditions, immense upheavals, huge and sanguinary world-wide conflicts and the threat of others to come. The ideal of human unity would be no longer an unfulfilled ideal but an accomplished fact and its preservation given into the charge of the united human peoples. Its future destiny would lie on the knees of the gods and, if the gods have a use for the continued existence of the race, may be left to lie there safe.

THE END
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Control of Speech and the Physical Change
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 CONTROL of speech is very necessary for the physical change.

 17-6-1934

-577-

Minimising Speech in Sadhana

 

You are right—to minimise speech is sure to be helpful both for right action and for inner sadhana.

 

18-3-1936

Vigilance for Controlling the Automatic Habit of Speech

(1)

 

IT is obvious that things which are a long habit cannot go at once. Especially, speech is a thing which in most people is largely automatic and not under their control. It is the vigilance that establishes the control, so one must be on guard against the danger of which you speak, the slacking of the vigilance. Only, the more it can be a quiet and unmixed, not an anxious vigilance, the better.

(2)

 

The habits of the physical or the vital-physical nature are always the most difficult to change, because their action is automatic and not governed
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by the mental will and it is therefore difficult for the mental will to control or transform them. You have to persevere and form the habit of control. If you can succeed in controlling the speech often,— it needs a constant vigilance,—you will finally find that the control stamps itself and can in the long run always intervene. This must be done so long as that movement is not fully opened to the Mother's Light and Force, for if that happens the thing can be done more quickly and sometimes with a great rapidity. There is also the intervention of the psychic,—if the psychic being is sufficiently awake and active to intervene each time you are going to speak at random and say "No", then the change becomes more easy.
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Control of Speech and the Physical Change
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 CONTROL of speech is very necessary for the physical change.

 17-6-1934

-577-

Minimising Speech in Sadhana

 

You are right—to minimise speech is sure to be helpful both for right action and for inner sadhana.

 

18-3-1936

Vigilance for Controlling the Automatic Habit of Speech

(1)

 

IT is obvious that things which are a long habit cannot go at once. Especially, speech is a thing which in most people is largely automatic and not under their control. It is the vigilance that establishes the control, so one must be on guard against the danger of which you speak, the slacking of the vigilance. Only, the more it can be a quiet and unmixed, not an anxious vigilance, the better.

(2)

 

The habits of the physical or the vital-physical nature are always the most difficult to change, because their action is automatic and not governed

Page-579

by the mental will and it is therefore difficult for the mental will to control or transform them. You have to persevere and form the habit of control. If you can succeed in controlling the speech often,— it needs a constant vigilance,—you will finally find that the control stamps itself and can in the long run always intervene. This must be done so long as that movement is not fully opened to the Mother's Light and Force, for if that happens the thing can be done more quickly and sometimes with a great rapidity. There is also the intervention of the psychic,—if the psychic being is sufficiently awake and active to intervene each time you are going to speak at random and say "No", then the change becomes more easy.

 

11-10-1938


The Habit of Criticism
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VI. CONTROL OF SPEECH IN SADHANA ...

(1)

 

THE habit of criticism—mostly ignorant criticism of others--mixed with all sorts of imaginations, inferences, exaggerations, false interpretations,
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933


The Habit of Criticism
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933


The Habit of Criticism
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932


The Habit of Criticism
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932

Inadvisability of Speaking about Experiences to Others

(1)

 

IT is not usually good to tell the experiences to others. It weakens the experience and tends to bring down the consciousness.

 

9-11-1933

(2)

 

It is not good to talk too much to others about the sadhana and its experiences. There can be exceptions to the rule, but that depends on the person and circumstances.

 

(3)

 

I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.

 

18-9-1936
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932

Inadvisability of Speaking about Experiences to Others

(1)

 

IT is not usually good to tell the experiences to others. It weakens the experience and tends to bring down the consciousness.

 

9-11-1933

(2)

 

It is not good to talk too much to others about the sadhana and its experiences. There can be exceptions to the rule, but that depends on the person and circumstances.

 

(3)

 

I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.

 

18-9-1936
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even gross inventions is one of the universal illnesses. It is a disease of the vital aided by the physical mind which makes itself an instrument of the pleasure taken in this barren and harmful pursuit of the vital. Control of the speech, refusal of this disease and the itch of the vital is very necessary, if inner experience has to have any true effect of transformation in the outer life.

 

(2)

 

It is also better to be more strict about not talking of others and criticising them with the ordinary mind. It is necessary in order to develop a deeper consciousness and outlook on things that understands in silence the movements of Nature in oneself and others and is not moved or disturbed or superficially  interested and drawn into an external movement.

 

26-8-1933

Right Attitude towards Weakness of Others

 

THE sadhaks of this Ashram are not perfect—  they have plenty of weaknesses and wrong movements. It is blindness not to be able to see that;  only it should not lead to a criticising or condemnatory attitude towards persons—and it should be regarded as the play of forces which have to be overcome.

 

1933

Inadvisability of Discussion

(1)

 

IT is not very advisable to discuss either myself or the Ashram or spiritual things with hostile minds or unbelievers. These discussions usually bring on the sadhak a stress of the opposing atmosphere and cannot be helpful to his progress. Reserve is the best attitude; one need not be concerned to dispel their bad will or their ignorance.

 

13-9-1932

Inadvisability of Speaking about Experiences to Others

(1)

 

IT is not usually good to tell the experiences to others. It weakens the experience and tends to bring down the consciousness.

 

9-11-1933

(2)

 

It is not good to talk too much to others about the sadhana and its experiences. There can be exceptions to the rule, but that depends on the person and circumstances.

 

(3)

 

I thought it was understood that what I wrote to you about persons was private. Experiences of one's own or others if one comes to know of them, should not be talked about or made a matter of gossip. It is only if there can be some spiritual profit to others and even then if there are experiences of the past that one can speak of them. Otherwise it becomes like news of Abyssinia or Spain, something common and trivial for the vital mass-mind to chew or gobble.

 

18-9-1936
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The Mother's white light is the light of the Divine Consciousness; you are living more and more under it and it is that that is liberating you.

 

     25 August 1934    

                               SRI AUROBINDO                                                                                                                                           
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